BOOK II 


Second Centum—First Decad (II-1) 
(Vayum tirai) 

Preamble 

In the last stanza of the preceding decad, the A]var who had 
already conjured up the vision of the Lord as having entered his 
body and gone right up to his head, referred to the Lord as the 
blue gem, overlord of the Celestials and a very attractive jewel, by 
himself. Each one of these features of the Lord was so fascinating 
that the Alvar could not resist the immediate urge to enjoy them 
outwardly. The enjoyment, longed for, did not, however, materia- 
lise instantly and the Alvar was thrown into a state of deep dejection, 
reduced to the abject position of a forlorn lover. The Alvar, thus 
transformed into a female lover (Paranku§a Nayaki), pining for her 
beloved Lord, moves into a garden on the sea-shore to bemoan her 
separation. It may be recalled that she was in a similar predicament 
earlier, when she sent the birds etc, as her emissaries to the Lord— 
See I-4. But then, she is worse off now, not finding any one to 
carry her message to the Lord. The self-same stork which she had 
commissioned earlier now looms in her eyes as a comrade-in-dis- 
tress, The stork's natural complexion is white but the Alvar 
thinks that it is a case of decoloration due to the pangs of separation 
from the Lord, experienced by it. The Anril birds of cpposite 
sex always stay together and even during sleep keep their bills 
locked in each other's mouth. The moment the bills get unlocked, 
they wake up and start crying. Unaware of this natural sequence, 
Paráükuáa Nayaki thinks that these birds cry out their agony of 
separation from the Lord, like her. The wind, ever on the move, 
appears to the Alvar to go about frantically in search of the Lord; 
the clouds, unleashing rain-water, look like shedding tears of grief 
due to separation from the Lord; likewise, the waning of the Moon, 
the surging, up and down, of the waves, the burning of the lamp 
and all other natural phenomena are invested by the love-lorn 
Parankuga Náyaki with her own poignancy and she bemoans their 
lot as well. This sets the pace and pattern of this decad, pin pointing 
the Lord's quality of making his devotees mad with God-love. 

T4 
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Here is an interesting comparison: Lakgmana, while pleading 
that he should be allowed to accompany Sri Rama into exile, cited 
the example of the fish failing to survive without water, thereby 
indicating that Sri Rama was unto Lakgmapa what water is unto 
fish. But here is Paráüku$a Nayaki who feels that the fish, water 
and all things subsist on the Lord and cannot brook separation 
from Him! The Alvar addresses these Comrades-in-distress 
commiserating with them ın their sad plight. It is worth noting 
that Sloka 15 and the following few slokas in the last chapter of 
the tenth skanda of Bhagavatam run in a similer vein. 


vàyum tirai ukalum kanal mata naray! 

àyum, amar-ulakum tuficilum ni tuficáyàl; 

nóyum payalaimaiyum mitu-üra emmépól, 

niyum tirumalal néficam kó|-pattày&? (II-1-1) 


Translation 


Sleep you don't, You young stork 1n the sea-shore garden! 
Though my mother and Heavens too have into slumber gone; 
The whole of your body is white with grief great; 
Like me, have you unto Tirumal lost your heart? 


Notes 


(i) Not falling within the mischief of ‘ tamas ' (inertia),there 
is no question of the Heavens going into slumber. The 
wonder of it is that even the Heavens, never known to 
sleep, have gone to sleep, but the poor stork doesn’t 
sleep! The (gnostic) mother would not sleep because 
there was atime when she was agitating her mind 
about finding a suitable match for her highly evolved. 
daughter (Paráükuáa Náyaki), and now again, the 
mother cannot sleep when the daughter is in such a 
state of mental agony, separated from her Lord. 
Even such a mother has gone to sleep but the stork 
wouldn't sleep. Surely, its affliction must be very 
heavy. 


(ii) The Alvar thinks that decoloration has set in throughout 
the body of the stork like the fast-spreading poison, 
and that is why it is white all over. About the 
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decoloration of the lover due to the gloom of 
separation, see notes below I-4-4, 


(iii) The scul can neither be split nor burnt, neither wetted 
nor dried up, and yet the Ajvar has, in several places, 
referred to his getting split, burnt, wetted and dried 
up; the inanimate mind is raised by him to the status 
of an animate being ard he extols it ar.d dencunces it 
alternately, zccording to its tempo and behaviour; 
each sense-organ, each faculty, is made to acquire an 
independent stature of its own, as if it is a separate 
animate entity by itself and these compete with each 
other in the matter of Gcd-erjoyment, exceeding and 
even transcending their functicnal limitations (III-8) ; 
God-love, engendered in the Ajv4r also acquires a 
similar stature and is said to thaw down like ice. And 
now, the Alvar sees the very elements, water, wind and 
fire, as comrades-ir-distress, and weeps along with them, 
bespeaking the intensity of his Gcd-thirst, not conform- 
ing to the conventional norms of thinking and 
behaviour. (aphorism 132 of Ácárya Hrdayarh). 


kól-patta cintaiyaiyayk kirvaya anrilé! 
cén-patta yàmaükal cératu iraükutiyàl; 
al-patta emmépé6l niyum aravu-anaiyan 
tal-patta tan-tulayt tàmam kamurrayé? (II-1-2) 


"Translation 


Ye Anril with beak sharp, down-hearted that you are, 
Your voice is feeble and without sleep you suffer 
During long spells of night; did you also covet 

As I do, the cool tulzci garland at the feet 

Of the Lord, reclining on His serpent couch? 


Note 
Just as he was addressing the stork, the Alvar heard the April 
birds in the neighbouring palmyra tree, crying out their 
agony of separation, as and when their bills got unlocked 
during sleep, vide also the preamble to this decad. The 
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Alvar extends his sympathy to these birds, looking upon 
them as comrades-in-distress. 


kámugra kaiyaravótu ellē iráppakal 

ni murrak kan tuyilay; necu uruki éükutiyàl; 

ti murrat ten ilankai uttinàn ta] nayanta 

yam urratu urràyó? vali! kanai katalé. (I1-1-3) 


Translation 


You languish without sleep, You roaring Sea! 

Both day and night, and your heart is watery, I see; 

Are you with grief afflicted as we are, 

Not attaining the feet of our Lord Who by fire 

Destroyed Lanka? May you from grief be free and prosper! 


Notes 


(i) The Sea can be said to sleep when it is silent without 
throwing the waves up. But the waves are surging up 
and down all the time, be it day or night; this sleepless- 
ness is attributed by the Alvar to its separation from 
the Lord. 


(ii) The sea roars and it is mere sound with no meaning, just 
like the indistinct sound coming from a throat, choked 
with grief. The Alvar is inclined to think that the poor 
thing is down with grief, too deep for words. 


(iii) The A]vàr would appear to tell the sea: '* Sita was also a 
woman like me, and Śri Rama languished without food. 
and sleep, bunded the Sea, a herculean task indeed, 
and got at her. He is, however, unmindful of me. 
Do you also feel tortured by His indifference, as I do? ** 


katalum malaiyum vicumpum tuléy empól 

cutar kol iráppakal tuiicdyal, tan vatay! 

atal ko] patai-à]li ammanaik kàppàn ni 

ufalam nóy urriyó, ülitoru üliyë? (II-1-4) 


"Translation 


Do you from chronic malady suffer, you chill wind? 
Like me you sleep not, by day or night, but try to find 
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Groping thro’ space, hill and dale, our mighty Lord 
Who does, in sweet array, Conch and Discuss wield. 


Notes 


(i) If the wind is chill, the Alvar thinks it is due to delirium; 


if the wind moves about, all over, all the time, gathering 
all the dust in the process, as is its wont, the Ajvar 
thinks that it goes in search of the Lord with the frantic 
fervour of an importunate lover who dashes off, break- 
ing all norms of feminine conduct, disfigures herself 
and musters public opinion for the acceleration of her 
union with her beloved. 


(ii) Periyá]vàr searched for the Lord in the milk ocean; Tiru- 


metkai Alvar went roving round Tiruvéhkatam, the 
Hill station and other pilgrim centres down below, 
playing the role of the importunate lover, referred to in 
(1) above. And here, Nammálvàr is inclined to think 
that the wind is also a kindred soul. exhibiting a similar 
behaviour. 


ülitöru üli ulakukku nirkontu, 

tójiyarum yamum pól, niray neki]kinra 

valiya, vinamé! niyum matucütap 

palimaiyil pattu, avankan pácattl naivayé? (II-1—5) 


Translation 


Ye clouds, into tears you break for ever 

And flood the worlds; do you in sorrow dwindle 
Like me and my comrades, under the spell irresistible 
Of Matucütap, coveting Him heart and soul? 

May you from misery be free and prosper! 


Notes 


(i) Itisclear from this, that Paranku§a Nayaki and comrades 


of her ilk are grief-stricken to such an extent that their 
profuse tears flood the worlds like the rain-water 
unleashed by the clouds. 
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(ii) Matucütap (Madhusüdha)-Lord Maha Vignu, Who slew 
Madhu, the demon. The Alvar queries whether the 
clouds did also come under the spell of the Lord, 
attracted by His gloricus trait of vanquishing the evil 
forces, in the same way as he and others of his ilk did. 


naivaya emmépol, nal matiyé! ni in nal 

mai van iru] akarray; majantu témputiyal; 

ai vay aravu-anaimél alip perumánàr 

mey vacakam kéttu, un meynnirmai tórráye? (II-1—6) 


Translation 


Worn out like us, you withering Moon! 

These days, the dark sky you don't illumine; 

You have, it seems, lost your erstwhile sheen, 

Misled by the utterance of the Lord who the discus holds, 
Reclining on the serpent with its five hoods. 


Notes 


(i) The Moon waxes and wanes because of its different 
phases, but Parankusa Nayaki attributes the waning of 
the Moon and the resultant diminution of its brightness 
to a mental malady, on a par with her own. 


(ii) In her present state of mental depression, the Nàyaki is 
so sore with the Lord that she says that the Lord’s 
utterances should not be taken at their face value. No 
doubt, Sri Rama averred that his tongue shall never lie. 
Unfortunately, however, the Alvar reproaches the Lord 
as being double-tongued like the serpent on which He 
reclines. The serpent has a double-forked tongue in 
each of its hoods and here is a serpent with five hoods. 
And then, it was with His discus that the Lord covered 
the Sun and converted day into the illusory night; thus, 
the discus was a pawn in the game, an accomplice of the 
Lord for carrying out the strategy. If, as Sri Rama, the 
Lord scrupulously adhered to truth, as Sri Krsna, He 
would not mind swerving from it, if thereby He could do 
a good turn to His devotees. It could not, therefore, be 
said that the Lord was guilty of falsehood, merely 
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sticking to the letter with academic zeal. without going 
into the spirit behird His actions. The Lord is beneficial 
to His devotees both ways, by adhering to the truth, as 
Sri Rama did, and swerving from it, as Sii Krsna did. 
Nampillai observed: “ We seek shelter alike in Ràma's 
truthfulness and Kysna’s diplomacy (seeming false- 
hoods). 


tmm mata neficam em perumàn naranagku; em 

arramai colli cluvémai, ni natuvé 

vērrõr vakaiyil kotitày, enai ü]i 

máàrránmai nirriyó? vali! kanai irulé! (II-1—7) 


Translation 


We have unto Naranan, Our Lord 

Lost our hearts and we did our sorrows lament 

In each other’s company but step in you did, 
Worse than our foes you are, you darksome night! 
May you prosper and from this state be rid. 


Notes 


(i) This stanza, as worded above, does not accord with the 
Pattern of the preceding and succeeding stanzas in 
this decad. Based, however, on the diction as 
such, Emperumánar (Ramanuja) and other Acaryas 
were inclined to interpret this song, as follows: The 
dark night, instead of weeping along with Pardikuga 
Nayaki and her comrades, is worse than a foe, in so 
far as it prevents their seeing each other and bemoa- 
ning their common lot of separation from the Lord. 


(ii) There is, however, another method of interpreting this 
stanza, so as to bring it on a piece with the rest. Not 
knowing that darkness is an inherent quality of the 
night, Paráüku$a Nayaki sympathises with it and 
exclaims, ** We are already weighed down by our own 
calamity and here you are, exhibiting your own dire 
distress of darkness and adding to our miseries. May 
you soon be rid of this state and prosper!” 
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irulin tini vannam mà nirk kaliyé! poy 

marulugru iráppakal tuficilum ni tuficáyál; 

urulum cakafam utaitta perumánár 

arulin peru nacaiyàl ālântu nontayé? (II-1-8) 


Translation 


You channel, the dark waters in abundance 

You discharge, day and night, bewildered ; 

Do you also pine, with deep desire, for the grace 

Of the Lord who the (demon in the) rolling wheel shattered? 


Note 
Paráükusa Nayaki gropes her way through, in darkness, and 
not being able to distinguish land from water, comes to a 
channel discharging lots of water and making plenty of 
noise in the process. She thinks that the channel is also 
lamenting its separation from Lord Krsna, who destroyed 
Sakatásura and whose grace it pines for. 


nontu áràk katal-ndy mel avi ul ularita- 

nantá vilakkamé! niyum aliyattay! 

centémarait tatah kan, ceükani vay em perumán 

am tàmam tan-tujay acaiyal vévayé? (II-1-9) 


Translation 


You undying flame, sad indeed is your plight, 

Your gentle soul stands withered; burnt are you 

By the desire to get the tulaci garland, cool and bright, 

Worn by our Lord with large lotus-eyes and lips of red hue? 


Notes 


(i) Parankuga Nayaki returns home in a state of mental 
exhaustion, and sees the burning lamp. The heat of 
the flame, she thinks, is the one generated by its separa- 
tion from the Lord, an experience identical with 
hers. 


(ii) The flame of the lamp is not homogeneous, being of differ- 
ent intensity of heat at different places or zones, as they 
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are called; the flame itself comes up anew every moment, 
a fact which can be gathered only by inference. Itis an 
optical illusion that the flame zppears to be single, 
instead of an unbroken successicn of different flzmes. 
Paráükusa Nayaki goes by what she sees and calls it an 
undying flame. 


vévu ara vétkai noy mel avi u] ulartta 
óvàtu irappakal unpalé vilttu o]intày; 
ma vay pilantu, marutitai poy, man alanta 


müvà mutalva! ini emmaic cdrélé. (11-21-10) 
Translation 
Primate of perennial youth, the horse's (Kéci, the demons) 
big mouth you split, 


* Tween the twin trees you crawled and broke them down, 

The worlds you measured; in you engrossed, day and night, 
Our tender souls, with blistering malady of love struck down, 
Have badly dried up, pray, henceforth leave us not. 


Note 

Seeing the Ajvar’s pangs of separation from Him, the Lord 
approaches the Alvar, shedding His cool grace. Thereupon, 
the Lord is told by the Alvar that his tender soul, already 
worn out and emaciated due to its separation from the Lord, 
thaws down still further in contemplation of His wondrous 
deeds and glorious traits. The Alvar also fervently prays 
to the Lord, not to forsake him any more. 


cdrata ep porutkum átiyàm cótikké 

áráta kátal kurukürc cataképap 

óràyiram conga avarul ivai pattum 

cérar, vitar kantir vaikuntam tipnapavé. (II-1-11) 


"Translation 


Those that are regular in reciting these stanzas ten, 
Out of the thousand composed by Kurukür Cataképan, 
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Of love insatiable for the resplendent Lord, the root cause 
Of one and all, shall surely enjoy for ever, Heavenly bliss. 


Notes 
(i) It 1s only after the Lord came and jomed the Alvar 
that He became God indeed, the Protector of one and 
all, without any exception; again, the Lord became 
resplendent, only after His union with the Alvar. 


(ii) Itis also noteworthy that, In this decad, the Alvar has 
come to be identified through his boundless love for 
the Lord; that is why he is referred to not as mere 
Kurukür Cataképay but as Catakópan of insatiable 
God-love. 


Second Centum—Second Decad (I-2) 
(Tinnan vitu) 
Preamble 


In the last decad, the Alvar was confined to the bottom-most 
depth of dejection and his yearning for the Lord baffled description. 
It was but meet that the Lord came and presented Himself before 
such an ardent devotee and saved him from collapsing altogether. 
It goes without saying that, when the Alvar came, face to face, with 
the Lord, all his erstwhile dejection and the resultant fatigue vanished 
altogether. The Alvar then made up his mind not to allow himself 
to be swept off once again, by contemplating the Lord’s trait of 
*Saulabhya? (easy accessibility). He would rather tackle the 
other plank, safe and steady, namely, the Lord’s overlordship and 
transcendent glory and sustain himself. 


No doubt, in the opening decad of the first centum also, the 
Alvar spoke about the Lord’s Supremacy and transcendent glory. 
But that was in a different key altogether. There it was direct 
postulation, as such, running parallel to the Vedic texts. Here, the 
Alvar establishes the Lord's Supremacy through an elimination of 
the claims of the possible contenders for this position of Super- 
eminence, citing the relevant anecdotes from the ‘Itihasas’ and 
‘Puranas.’ There it was confined solely to the * Para’ or trans- 
cendent state of the Lord in the High Heavens whereas here, the 
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Supremacy of the Lord 1s brought cut in His * Vibhava ' or incar- 
natestate. Speaking about the Avatàras (Incarnations), the Lord's 
wondrous deeds can bear endless repetitions, without satiety. Every 
time the same trait or deed is repeated, there is a freshness about 
it, with a new aroma. 


tinnan vitu mutal mulutum åy, 

ennin mitiyan, em peruman, 

mannum vinnum ellàm utap upta nam 

kannan kan allatu illai ór kanné. (11-2-1) 


"Translation 


There is no God other than my Sire, Kannan, 

(Whose traits and possessions) defy enumeration, 

The granter of ‘ Mokga ', the supreme bliss firm and fine, 
Who at once ate up all the worlds, for their sustentation. 


Note 


The Alvar affirms that Lord Krsna who enthralled him by 
His innumerable auspicious traits, is the Supreme Lord of 
the whole Universe, the granter of Moksa, the final bliss. 
During the period of deluge, He did sustain all the worlds 
by keeping them within His stomach and this is referred to 
here, as His having eaten them up. This ‘eating up’ 
actually connotes that the Lord sustains the worlds and 
their contents within His stomach with the same relish as 
one has for food. The minor deities, Brahma, Rudra and 
others, are also among those, so sustained by the Lord. 
Need it be specifically said that the one who sustains is 
superior to those sustained? 


€ pávam! paramé! él ulakum 

i pavam ceytu arulal alippar ar— 

ma pavam vita, arapkup piccai pey 

kópála kólariepu apriyé? (11-222) 


Translation 
Who but Kópàlan, the mighty Lion, 
Who unto Aran gave alms and from heinous sin 
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Redeemed, can the seven worlds graciously sustain, 
Ridding them of all sins? What a pity, none can 
Describe His glory, well beyond enumeration! 


Notes 

(i) In the preceding stanza, the Alvar averred that there is 
none superior to Kópàlan (Lord Krsna). When some 
persons questioned the propriety of such an assertion 
in the face of the Vedictexts glorifying Brahmà, Rudra 
and other Celestials, the Alvar turned round and said: 
“Well, you had better examine the record of 
performance of each of them and judge for your- 
selves. When they all got into trouble, each in his 
own way, they all sought asylum in Lord Maha Vignu. 
Could there still be any misgiving about His supremacy 
over all the rest?’’ 


(ii) The Alvar feels very much vexed that, in the midst of his 
God-enjoyment, he should have to leave the track 
and tackle these deluded enquirers, wasting much 
precious time in explaining the much-too-obvious, 
the difference between a priceless gem and poor 
clay. 


(iii) The ill-effects of the sins committed by us, in a trice, 
can hardly be liquidated even after the sufferings 
of ages and yet it is the Lord’s redemptive grace that 
grinds them to a halt. 


"qapai püvanai, pimakal-tannai, 

véruiori vin tolat tannul vaittu, 

mél-tannai mitita nimirntu, 

man-konta, mal-tanig mikkum dr tévum vlaté? ^ (II-2-3) 


Translation 


Could there be a God greater than Tirumål, our Lord, 
Who has on His person lodged Bran (Rudra) and Püvan 
Brahma 
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Besides Pümaka] (Laksmi, the lotus-born), whom the Devas 
Worship, who upwards grew and measured all the worlds? 


Notes 


(i) See notes below I-3-9 regarding the positions taken up by 
the exalted Rudra and Brahma, on the Lord's person. 


The Celestials adore the Lord’s condescending grace in 
accommodating, on His broad person, besides Sri 
Mahàlaksmi, Rudra and Brahma. 


(ii) As Trvikrama, He encompassed all the worlds. 
These are convincing proofs of His supremacy over all 
the rest. 


tévum epporulum pataikkap püvil nagmukanaip pataitta 

tévag em perumagukku allàl, püvum pücanaiyum takumé? 
(II-2-4) 

"Translation 

Can one worship and with flowers decorate i 

Any one other than * Emperumàn ’ (our Supreme Lord) 

Who, the lotus-based, four-headed Brahma, ushered, 

The Devas and the rest to create? 


Notes 
(i) Worship can be offered only to the Supreme Lord and 
being of exquisite charm, He alone is worthy of deco- 
ration. 


(ii) Here is an interesting anecdote: 


Prior to his absorption into the Vaignavite fold, Empár, the 
illustrious Preceptor (a cousin of Sri Rámánuja) was, 
for some time, serving in the Siva temple at Kálahasti, 
under the appellation of '* U]labkai Kcnarnta Nayanar”. 
One day, when he stood perched on a tree, gathering 
flowers for the diurnal worship of the Deity, right 
underneath, Sri Tirumalai Nampi, his uncle, was dis- 
coursing on this particular stanza to his disciples. 
The votary, high up on the tree, burst out with an 
emphatic ‘NO’, in reply to the question put in this 
stanza, jumped down, tore off his Rudràkga necklace 
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(worn by the votaries of Rudra and fell at the feet of 
the learned discourser, seeking refuge in him. 


takum cirt tan tani mutaligullé 

mikum tévum ep porulum pataikkat 

takum kólat tamaraik kannan, emmap 

mikum cóti mél erivàr evaré? (1122-5) 


Translation 
Does one Know of any other, more radiant 
Than our lovely lotus-eyed Lord, omniscient and omnipotent, 
Who, by His resolve unique, could bring into being 
The Devas, (men) and all other things? 


Note 
One of the fundamental characteristics of the Supreme Lord is. 
* Pundarikakgatva’ (i.e. His being lotus-eyed. These 
tell-tale eyes will straightaway proclaim His supremacy- 
Enthralled by His bewitching looks, the Alvar swears that 
He is the Supreme Lord. c.f. Sloka 12 of the hymnal gems. 
of Yamuna, where 


He queries: 


* Who but Sriman Narayana is the red lotus-eyed? 
Who but He is Purusottama, the highest? 


evarum yavaiyum ellap porulum 

kavarvu inrit tanpu] otuaka ninra 

pavar kol fidna-vellac cufar mürtti- 

avar em àli am palliyaré. (II22-6) 


Translation 
He Who, in His stomach, holds with ease, 
The sentient beings, the non-sentient things and all these, 
Is the lovely Lord, of Knowledge immense; 
Dear to me, He of exquisite form lies on the watery expanse, 


Note 


This may refer either to the Lord reclining on the milk-ocearr 
or on the watery expanse, during the deluge. 
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vallal val vayirrup perumàn 
ulu] ar agivår-avan-tan 
kalla maya manakkarutte? (II-2-7) 


"Translation 
Who indeed can plumb the unfathomable mind 
Of the Lord Supreme who could hold the worlds seven 
In His stomach, big and tough, 
And repose on a tender fig- leaf? 


Note 


Only the Supreme Lord is capable of achieving the seemingly 
impossible, blending within Himself the incompatibles, such 
as holding inside His stomach all the worlds and lying as a 
tender babe on a fig- leaf floating on the waterv expanse. 
None can indeed probe His mysteries and comprehend them. 
It can only be said that nothing is beyond Him and there lies 
the clue to His supremacy. 


karuttil tévum ellap porulum 

varuttitta mayap piran anri, yáré- 

tiruttit tin nilai müvulakum tammu] 

iruttik kakkum iyalvinaré? (1122-8) 


"Translation 


None but Máyappiràn (the Benefactor great of mysterious 
prowess) 

Can by a mere resolve create Devas and all else. 

Who else can His natural affinity possess 

To preserve by sheer will all the three worlds? 


Note 


This cuts across the popular notion that Brahma is the fun- 
ctional Deity for creation and Vignu, the Deity for susten- 
tation. Actually, Maha Visnu controls all the three fun- 
ctions of creation, preservation and dissolution, and 
Brahma and Rudra are mere functionaries on His behalf. 
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kakkum iyalvinan kanna-perumag 

cérkkai ceytu, tan untiyullé 

vàytta ticaimukan intiran vànavar 

àkkipàn, teyva ulakukalé. (II-2- 9) 


Translation 


Lord Kannan Whose nature it 15 to protect, 

Did (at the time of dissolution) collect 

All the worlds into His navel and then create 

Ticaimukap (Brahma), Intiran and Vàánaver (Devas) and their 
worlds (holy and bright). 


Notes 


(i Lord Krgna is Supreme, because He controls all the 
three functions of creation, sustentation and dissolution. 
It was to dispel the undesirable gloom and grant 
the coveted felicitiesthat the Lord incarnated as Sri 
Krgna. 


(ii) At the time of dissolution, one and all, without any 
exception, get inside Him. This is then followed by 
re-creation of the worlds and that way, the cyclic 
process goes on, epoch after epoch. 


kalva! emmaiyum ë] ulakum nin- 

ullé tórriya iraiva] engu, 

vel-àriap nàpmukap intirap vapavar 

pul-ürti kalal panintu, éttuvaré. (II-2~10) 


Translation 


Velléran (Rudra), Nagmukan (Brahma), Indra and Vapavar 
(Devas) congregate 

And worship at the feet of the Lord with that bird (Garuda) as 
His mount 

And unto Him, pray ‘ Iraiva' (by your resolve), you brought 
out 

The seven worlds and us all and yet you will hide out, 

Like a thief, your greatness and to us for favours resort”, 
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Notes 


(i) The Celestials, including Rudra, with the white bull as 


(ii) 


his mount, the four-headed Brahma, Indra and others 
of that exalted band, seek varicus boons from Maha 
Vignu, the Supreme Lord, and their power to grant, in 
turn, the wishes of their votaries is thus derived from 
Him alone. And yet, they wish to tickle their vanity 
by making it appear that even the Supreme Lord seeks 
favour fromthem. Itis noteworthy, Lord Krigna just 
tickled the vanity of Rudra when He sought from the 
latter that He be blessed with a son through His consort, 
Rukmini. It is for this that the Lord has been referred 
to, in this stanza, as a thief. 


Divya Kavi (The poet, par excellence), Pillai Perumal} 
Ayyangar exclaims: “Oh, Lord, what a paradox that 
you, from whom all things emanate, are dubbed a thief 
for having stolen butter! Actually, we are the thieves, 
who think and act as if we are our own, not realising 
that we belong to you, the rightful owner’’. 


&tta &] ulakum konta kólak 

küttapaik kurukürc catakópan col 

yaytta àyirattu] ivai pattutap 

étta vallavarkku illai Sr ipamé. (II22-11) 


Translation 


For those who learn and laud these songs ten, 

Out of the thousand bequeathed unto us, by Kurukür Cata- 
kópap, 

In adoration of the enchanting Lord, who did span 

With ease, the worlds seven, drawbacks there will be none. 


Notes 


(i) Those, who learn these ten songs and enter into their spirit 


will be firm in their conviction that Maha Vignu is the 
Supreme Lord; they will thus be free from the draw- 
backs of (i) not looking upon Maha Visnu as the 
Supreme Lord and (ii) looking upon Deities other than 
Maha Visnu, as Supreme. For the matter of that, the 
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solitary episode of Trivikrama, of charming beauty, 
measuring effortlessly all the worlds in just three 
strides, is enough to assert Maha Visnu’s Supremacy. 


(ii) The Lord’s Supremacy has been set out, in this decad, 
under various counts, namely, destruction of the sins 
of devotees and ridding them of distress, being lotus- 
eyed, friend-in-need, achieving the impossible and 
blending the incompatibles, laudation by the exalted 
celestials, Rudra, Brahma and others, control of all 
the three functions of creation, sustentation and disso- 
lution and so on. 


Second Centum—Third Decad (II-3) 
(Unil val uyire) 
Preamble 


In the first decad of this centum, we saw the Alvar in dire 
distress. Towards the end, the Lord, however, deigned to present 
Himself and once again, the Alvar is in rapturous rapport with the 
Lord. In this decad, he gives vent to the joy of reunion with the 
enchanting Lord. In strict sequence, this should have been the 
second decad instead of being the third. The A]vàr's immediate 
reaction, on seeing the Lord come back to him, was, however, that 
one of such super eminence, the overlord of the Celestials, should 
have at all deigned to mingle with one so low. And, therefore, he 
straightaway cxpaticted on the Lord's transcendental glory, ih the 
second decad. 


üpil va] uyiré! nallai, po! unnaip pertu, 

vànulàr perumàn, matucütan, en ammán, 

tinum yánum ellám tannulle kalantolintóm: 

ténum palum neyyum kannalum amutum otté. (II-3-1) 


Translation 


Oh, ye mind, dwelling in the fleshy body, 
You are indeed good; because of you, It (this vassal) 
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Could with Matucütan, my Lord, mingle, chief of Celestials 
And into Him dissolve like honey, milk, nectar and candy. 


Notes 
(i) In this decad, where the A]vàr gives vent to his joy of 
communion with the Lord, the one he was pining for, 
praise is first bestowed on his forward mind which had 
overtaken him in its flight to God, seeking the bliss of 
union with Him. This is like a prince, restored back to 
his lost kingdom by some one, thanking that person 
first. The word * Uyir* (soul) in the original text, by 
implication, refers to the mird, the prircipal adjunct, 
stirring up one's thoughts either way. 


(ii) The last line refers to the blend of all that is delicious and 
it can either be an admixture of all these delicacies or 
the mixture of like things only, (i.e.) hcney with honey, 
milk with milk, nectar with nectar and so on. 


ottar mikkàrai ilaiyaya mà maya! 

ottay ep porutkum, uyir ay, ennaip perra 

at tay ày, tantai ay, ariyátana arivittu, 

atta! ni ceytana atiyén ariyēņē. (I1-3-2) 


"Translation 


There's none above you, Oh, Lord of wondrous traits! 
And none equal to you, and yet forms you'd take 

Like all others; you are the life-giver 

To one and all, the Mother that yielded me, the Father" 
And Preceptor, * tis beyond me to list out all your favours. 


Notes 


(i) While patting on the back of his forward mind, in the 
preceding song, the Alvar realised that even such an 
evolved mind was but the Lord's gift and, therefore, he 
passed on to sing the glory of God. 


(ii) When this song was discoursed upon, by that great pre- 
ceptor, Empár, the question was raised by some one in 
the learned assembly as to who is the first spiritual 
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preceptor for every Individual. Some said, “ The 
Guru who imparts the requisite spiritual knowledge "", 
while some others observed “ It is the Sri Vaignava who 
puts us on to the spiritual preceptor for acceptance ”. 
Empar, however, clarified: ‘‘ Indeed, the Lord, seated 
in the region of our heart, is the first Preceptor, hidden 
and unseen though, for it is He who, from His vantage 
position inside us, granted us the impulse not to resist 
but to yield to the good offices of the visible preceptors 
outside and of the helpers who put us on to such 
preceptors. 


ariyak kalattullé atimaikkan anpu ceyvittu, 

apiyá mà máyattu afiy&pai vaittayal; 

agiyamaik kupa] ay, nilam mávali müvati engu 

agiyamai vaficittày, enatu āviyuļ kalanté, (II-3—3) 


Translation 
Wonderful ‘ tis, you got into my mind, 
And in me, in (the clutches of) this mystic land, 
Still immature, did instil the desire to serve you around, 
Even as you did on the sly, obtain the land 
Of three strides from Mavali (Mahabali), as Vamana, the little 
lad. 


Note 


The present versification conforms to the interpretation given 
*by Sri Rámánuja, duly changing the prose order of the text, 
as in the original, quite in keeping with the current milieu. 
Sri Rámánuja was taught the meaning of this song by his 
spiritual Instructor (Tirumálai Ánfáp), as follows, without 
any change in the prose order of the poem (as in the original 
text). ` 


** You instilled in me the desire to serve you at a time when I 
was hardly evolved and yet, you have kept me wallowing in 
worldly life, the hot-bed for ignorance, instead of promot- 
ing my God-love and providing the necessary incentives 
therefor’. 
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Śri Ramanuja had, however, no hesitation in pointing out to 
the learned Instructor that, put that way, it would be a 
reproach against the Lord and would, therefore, be a misfit 
in this decad, where the Alvar gives vent to the joy of Union 
with the Lord and sings His glory. 


epatu aviyul kalanta peru nal utavik kaimmaru 

epatu Avi tanto|intén; ini milvatu enpatu unté? 

epatu àvi áviyum ni, pojil eJum unta entày! 

epatu avi yar? yàp ar? tanta ni kontikkigaiyé. (II-3—4) 


Translation 


My Sire, Who did in your stomach sustain 

The worlds seven, you dissolved into my soul; 

For this great good, my soul I offer you, in return, 
There isn't any going back; but what is my soul? 
Who am I? what is yours indeed, you have taken, 
You are the Giver great, the Soul of my soul. 


Notes 


For all the good done to him by the Lord, the A]var wanted to 
recompense Him and so, he offered his soul to the Lord, 
adding, with extra gusto, that it was a firm offer from which 
he would not recant. A little introspection, however, made 
him realise that there is hardly anything which does not 
belong to God and there is, therefore, no question of sur- 
rendering the soul to the Lord to whom it rightly belongs. 
What is it that is being surrendered and whose was it before 
the surrender? To surrender to the Lord that which already 
belongs to Him would be tantamount to the assumption 
of an ill-conceived right of ownership of the thing surren- 
dered, in derogation of the divine right of ownership. 


These very sentiments were echoed by Saint Yamuna in 
$lokas 52 and 53 of ‘Stotra Ratna‘ (hymnal gems). 
Well, the dilemma in which Saint Nammá|vàr and Saint 
Yümunácárya were caught up, is bound to present itself to 
every one of us, as long as we live in this abode. Scared 
by the horrors of earthly existence, one is tempted to surren- 
der one’s soul to the Lord, as if it is one’s own and could be 
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bartered away in this manner, and then the correction 
follows, based on the realisation of one's essential nature and 
the inter-relationship between Men and God. Surrendering 
oneself unto the keeping of the Lord, with the full awareness 
and awakening of one's essential nature (svarüpa), as the 
Lord's own, solely dependent on Him, stands, however, on a 
different footing. 


ipi yar &ánaükalàl etukkal elata entay! 

kanivar vittu-inpamé! ep katal-patà amuté! 

taniyén val-mutalé! po]il éjum égam onrày 

nuni ar kóttil vaittày! nupa patam cernténé. (I1-3-5) 


Translation 


My Lord, mere learning, however profound, Can't comprehend 
Thee, 

Unto your lovers you are tbe fountain of heavenly bliss; 

You are my nectar, not that stuff from the Saltish sea, 

But the very source of life for this lover peerless; 

On your pointed tusk, you lifted the worlds seven, 

As the Boar unique and so have I your feet now attained. 


Note 


The Alvar rejoices that he has been reclaimed by the Lord 
from the Ocean of Samsara, even as He reclaimed the Earth 
from under the Oceanic waters, after slaying Hiranyakga, 
the golden-eyed demon. 


cérntár tivinaikatku aru naiicai, tin matiyai, 

üirntár-tam manattup piriyátu avar uyiraic 

córnté pukalkotác cutarai, arakkiyai mükku 

irntáyai, atiyég ataintép, mutal munnamé. (II-3-6) 


Translation 


Unto your devotees, you vouchsafe a mind steady and bright, 
Never apart from the devout, you are their very life and beacon 


light, 
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A deadly poison for their sins, the devil's (Sürpanakhà's) nose 
you smote, 
From the earliest time this vassal is at your feet. 


Notes 
(i) The Alvar affirms that he always belonged to the Lord 
and rejoices, now that he is in the Lord’s company, 
forgetting all the pangs of the earlier separation. 


(ii) It ıs said that one has to inevitably pass through the 
reactions of one’s past actions. But this is true only 
in the case of those who are not devoted to the Supreme 
Lord, while, in respect of the devout, He operates as a 
deadly poison, destroying all their sins. 


(iii) Steadfastness of mind is indeed one of His great gifts. 
Here is a nice illustration. 


When king Ambarsa was doing Tapas, in devout contem- 
plation of Lord Maha Visnu, the Lord appeared before 
him, disguised as Indra and insisted that the King 
should ask of him boons. As Indra was not the Deity 
the King was meditating upon, the latter resented the 
former’s intrusion and requested him to get away, his 
exalted position notwithstanding 


(iv) When a lustrous gem is reclaimed from the slush into 
which it had got sunk for long, it shines again as 
before, as this sheen is nothing new and the lustre 
always belonged to it. Similar is the case with the 
Alvar who always belonged to the Lord, but stands 
reclaimed only now. 


mun nal yà] payil nül narampin mutir cuvaiyé! 

pal-nalàr payilum paranë! pavittirapé! 

kappalé! amuté! kar mukilé! en kanna! 

nin alàl ilégkan; enpai ni kugikkollé. (II-3-7) 


Translation 


You are the delectable melody, chaste and matured, 
From the ancient lyre, and by the eminent adored; 
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Oh, Lord! pure and Supreme, sweet like nectar and cane juice 
My cloud-hued Kanna! I do seck refuge 
In none but you, take note and make me yours. 


Notes 

(1) Notwithstanding the assertion, as 1n the last song, that 
he belonged to the Lord from time immemorial, the 
Alvar apprehends the frightful possibility -of getting 
separated from the Lord, over again, and he, therefore, 
entreats Him to note that he cannot brook separation 
from Him Who is sweetness itself. The sweetness of 
music which attracts the cow, the infant and the snake 
alike, is proverbial, and the Lord is the very source of 
this sweetness. 


- (ii) That the Lord is pure needs no special mention but what 
is emphasised here is that He purifies worldlings like 
us and makes us fit to join the rank and file of the pure 
souls in the yonder Heavens. 


kugikko] fianaükalàl enai dji cey tavamum 

kirikkontu, ip pigappé cila nálil eytipan yàn- 

upikkonta venney pal olittu uppum ammág pip 

nepikkonta neücanàyp pigavit tuyar katinté. (11-3-8) 


Translation 
Right in this birth and in a short space 
Have I attained what others achieve down the ages 
Through deep penance and Knowledge intense, 
Freed from the miseries of birth, all by the grace 
Of my Lord, who stole and ate from hanging hoops 
Milk and butter, with my mind unto Him very close. 


Note 


The Alvar could attain the Lord right now, not by following 
the disciplines, rigid and rigorous, but solely by His Grace 
which alighted on him while contemplating the boyish 
pranks of the Lord, as Sri Krsna, eating stealthily, the milk 
and butter, stored up in hanging hoops, in the pastoral 
village of Gokula. 
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kati var tan am tu]ayk kannan, vinnavar perumáp, 

pati vánam iranta paramen, pavittirzp cir, 

ceti ag nóyka] keta, pctintu kutaintu 4ti, 

atiyén vàymatuttup parukik kalitténe. (1I-3-9) 


"Translation 


Sporting the Coo] tulaci garland, full of fragrance, 
Kanpep, Chief of Celestials, has no equal, 

Even in heaven; unto Him, pure and supreme, this vassal 
Could come close and get rid of sins, vast and dense, 
Revelling and singing profusely His traits auspicious. 


Note 

The Alvar rejoices that he could partake of the heavenly bliss 
even here, as the Lord is right with him in all His celestial 
grandeur, the dense sins which stocd between him and the 
Lord having been eradicated, root and branch, by His 
grace. It is a case of the immaculate Lord purifying one 
and all falling within the purview of His sweet, spontaneous 
grace. 


kalippum kavarvum arțu, pitappup pini müppu irappu aru, 
olikkonta cótiyumáy utankituvatu ep[u kolo- 
tulikkinga van, in nilam-cutar-à]i ccaku énti— 
alikkinta máyap pirán atiyárkal kujankalaiyé?  (II~3~10) 


Translation 

Oh, when shall I enter and enjoy the holy gatherings 

Of devotees of the wondrous Lord, holding the concb and 
discus radiant, 

Protector of Heaven and Earth, the light that all knowledge 
illumines, 

Getting rid of pleasures worldly and the resultant sufferings, 

Birth and death, old age and pestilence? 


Note 
_ In the preceding song, the Alvar gave vent to his supreme joy, 
exclaiming that the very heavenly bliss had come to him, 
right here. 
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The Lord asked the Alvar whether there was anything m.o1e 
He could do for him. The Alvar replied: 


** My Lord, there is no doubt that I have found Heaven on 
Earth. But then, the fear whether the present enjoyment 
can go on for all time without interrupticn, haunts me 
situated as I am, in this material body, with all the ailments 
flesh is heir to, surrounded by the material world, swayed 
by the wayward senses. And, therefore, this body should 
go and the scene shifted to the uncontaminated High Heavens 
where I could enjoy the holy company of the * Nityas ' (ever- 
free angels) and the ‘ Muktas (the released souls) ”’. 


kulám ko] pér arakkan kulam viya mugintavapai 

kulàm ko] ten kurukürc catakópan terintu uraitta 

kujàm ko] àyirattu] ivai pattum utan pati, 

kulatkalay, atiyir! utankütininru atuminé. (II-3-11) 


Translation 


Dance, ye devotees! in a body, singing diligently, these songs 
ten, 

Out of the cluster of thousand learned songs of Catakópan, 

Chief of the apostles of Ten Kurukür, in adoration 

Of the irate Lord, who routed the demon (Ravana) and his 
battalions, 


Note 


In this end-stanza, there is a departure from the usual pattern 
of setting out the benefits of learning and singing the ten 
songs in each decad, The Alvar emphasises the importance 
of these ten songs being sung in a chorus by the devotees, 
as an end in itself. It may also be construed that those who 
learn these ten songs will have the felicity of singing them in 
the holy company of devotees, unlike the Alvar, who lan- 
guished for want of such an association. It is worth repeat- 
ing here the following exhortetion of Nampillai, the great 
Preceptor: 


“ Until you reach the Eternal Land, the few of you who are 
devoted to the Supreme Lord, should, during the few days 
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of your stay in this abode, sink all petty differences, based 
on lust and lucre, and sing, in one voice, the Lord’s glory, for 
your common enjoyment and edification °` 


Second Centum—Fourth Decad (II-4) 
(Ati ati) 


In the penultimate song of the last decad the Alvar expressed 
his desire to sing profusely the glory of the Lord ina chorus. Look- 
ing around, he, however, found the prospect of mustering persons 
from the rank and file of the worldlings for this purpose pretty 
bleak. He had, therefore, no option but to shift the venue of his 
enjoyment to the high Heavens and sing the Lord’s praise in the 
company of the ‘ Nitya Süris' there. This ardent longing of the 
Alvar was, however, not realised there and then and once again 
the Alvar was thrown into deep dejection assuming the overtones 
of a frustrated feminine lover in a state of despondency. The 
Alvar had gotinto such a stzte on two earlier occasions, namely I-4 
andII-1. On the first occasion he sent some birds as his emissaries 
to the Lord, while, on the second occasion, all things arcund seemed 
to suffer, like him, the pangs of separation from the Lord and he, 
therefore, wept along with those comrades-in-distress. But now 
his grief is so deep and poignant that all that is said in this decad 
is put in the mouth of the mother who questions the Lord how He 
could reduce her love-intoxicated daughter to such a parlous state 
and asks Him to clarify His intentions as to what exactly He 
proposes to do about the poor little victim. 


No doubt, it is the Á]|vàr who sings, and yet, this assumes the 
form of a mother's dialogue with the Lord indicating an extremely 
critical state so far as the Alvar is concerned, This is like the 
swollen river Kaverj or Ganga branching off into rivulets, going by 
different names but carrying the same water as in Kavéri or Ganga. 
The necessity, for the mother's intervention here, in this decad, 
unlike the two earlier decads referred to above can be understood 
if we probe into the genesis of each of these three decads. It is a 
matter of common knowledge that the grief over the loss of a 
thing varies in direct proportion to the value one attaches to the 
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thing lost. Fo, example, as between the loss of a silver piece and a 
gold piece, the latter causes a far more grievous feeling of privation. 
If the same person, later on, lost a neeklace set with costly gems 
and rubies it would be the worst blow. And now let us analyse 
the cause of the Alvar’s grief at the commencement of each of the 
two earlier decads. In I-3-10 the Ajvar wanted to adore and 
embrace the Lord's pair of feet which spanned the entire Universe 
during His Avatar as Trivikrama. But he couldn't get at those feet 
and, in the grief that ensued, he sent the birds on an errand to the 
Lord as in I-4. Again, in I-10-9, the AJvar devoutly longed for 
communion with the Lord in His Iconic form in the pilgrim centre, 
Tirukkurunkuti (deep south in Tami] Nadu). Non-materialisation 
of this ardent desire brought on grief far more intense than on 
the earlier occasion in view of the relatively greater importance of 
the thing now lost, namely, communion with the Lord in His 
Iconic manifestation, a veritable ocean of innumerable excellances 
vis-a-vis His Incarnate form which is like the river, once in spate, 
now turned dry or turgid. And now what is the position? In 
II-3-10 the Alvar pined for entry into the gatherings of the devotees 
and singing profusely the glory of the Lord in their steadfast 
company. But this did not happen immediately, and naturally, the 
loss is the worst so far on the analogy of the successive loss of silver, 
Gold and gem-studded necklace. So great is the importance 
attached to the company of the Godly. This accounts for the 
induction of the mother into the scene. 


It might be questioned why this decad complains at the door of 
the Lord instead of being couched as an appeal to the band of the 
devotees on the Yonder side, whose company the Alvar pines for 
but could not have. Well, the complaint was always lodged with 
the King, the aggrieved party rushing to the Palace gate even 
though the gems and rubies were looted by robbers in the jungle. 
As a matter of fact it is only the Lord who grants us all felicities 
including participation in the gatherings of the Godly and hence, 
the appeal at His door. 


ati ati akam karaintu, icai 

patip patik kannir malki, enkum 

nati nati, naracinkal enpu 

vati vatum iv vá]-nutale. (II-4-1) 
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Translation 


This young dame of forehead bright, 
Keeps rattling, with a mind worn out; 
Looking out al] over she sings and sings, 
Cries out. ** Oh, NaraciBkà! " and sinks. 


Notes 
(i) The mother exclaims: 


** Alas! my daughter feels let down by the Lord who, as 
Narasimha (Man-Lion), came to Prahlàda's aid. Res- 
tive and rattling, she looks out for Him everywhere, her 
heart melts down in contemplaticn of the Lord and she 
cries out for Him in melodious notes expressive of her 
melancholy ’’. 


(ii) The tears flowing down the cheeks of Paráükuáa Nayaki 
in torrents remind us of Henumáàn's query to Sita, the 
Divine Mother in captivity, why tears were rolling 
down her cheeks. 


(iii) Paráükusa Nàyaki is looking out here, there and every- 
where for the Lord who, she is sure, will never fail to 
succour His devotees. As Narasibkà He had studiously 
stationed Himself in every nook and corner, pillar and 
particle, While discoursing on this song, Sri Parásara 
Bhattar said: 


‘* Parankuga Nayaki is looking for the Lord even in the folds of 
her sari.". Had He not once got on to the hip of the 
Alvar in the course of His ascent to the Ajvar’s head? 
(1-9-4). 


(iv) Says the gnostic mother: “ My daughter is indeed worried, 
over and over again, whether the Lord would help only 
Prahláda and not her. She has not, however, given up 
hopes as yet and that is why life is still sticking to her’. 
Face is the index of the mind and Paránkuga Náyaki's. 
lingering hopes are reflected on her forehead. 
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val-nutal im matavaral, ummaik 

kánum ácaiyu] naikigyal ; viral 

vāņan áyiram to] tunittir! ummaik 

kana, nir irakkam iliré. (II-4—2) 


"Translation 
To behold you (of beauty exquisite), 
Who, the thousand arms of mighty vànan smote, 
This young lady of forehead bright 
Stands consumed by a burning desire, 
But your grace on her you don't confer. 


Notes 


(i) “ Oh, Lord Krgna, You secured Ugà, the daughter of the 
mighty Banasura for Aniruddha, your grandson, after 
chopping off the Asura’s thousand sinewy shoulders. 
And yet you would not relent in the case of my 
daughter and relieve her distress ’*. 


(ii) Reference has again been made to the bright forehead of 
Parankuga Náyaki only to betray the mother's surprise 
at the Lord’s indifference even to one of such fascinating 
charm. 


(ii) Mother to the Lord 


** Oh, it ıs all topsy-turvy my daughter pining for you! 
It should be the other way around. It is indeed the 
Owner who should be all agog to get at his 
property.” 


The Lord retorts saying, “ Well, your daughter's desire to get 
at me may be all right but the impediments to the reali- 
sation of her desire are heavier still". 


But then, the mother 1s not prepared to swallow this. 
She asks Him “For one who smote the thousand arms 
of the mighty Bápásura, is it at all difficult to cut out 
these impediments?” T 
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irakka manattdtu eri anai 

arakkum meļukum okkum iva]; 

irakkam elir; itagku en ceykén- 

arakkan ilankai cerrirukké? (114-3) 


Translation 


You, who the demon’s Lanka did rout, 
Relent not for this dame of tender heart, 
Who is like unto wax set on fire; 

Oh, what can I do for her? 


Note 


Mother to the Lord 


* What you did to reclaim Sitá from her captivity in Lanka, 
how you languished without food and sleep days on end, how 
you bunded the roaring sea and routed Ravana’s Lanka, lock, 
stock and barrel have been chronicled by sage Valmiki in his 
immortal Ràámáycna. And so it is well within the Knowledge of 
my hapless daughter. Therefore it is she feels tormented why she 
couldn't get a similar treatment at your hands. Oh, what a contrast- 
ing picture! my daughter of melting tenderness of heart, like the 
wax come in contact with fire, and you, absolutely hard-hearted 
and unrelenting. What can I do, in between? There is no remedy 
for this situaticn except the influx of your sweet grace. I daresay 
you who did so much for Sità, will not lay yourself open to the 
charge of cruel partiality and terrible discrimination by not coming 
to my daughter's aid, at once. * 


ilaükai cerravané! ennum; pipgum, 

valam ko] pul uyarttay! enpum; ullam 

malanka vev uyirkkum; kannir mikak 

kalankik kaitolum ninru ivalé. (11-4) 


Translation 


Says unto you my daughter, oh, Lord, 

“ Laükà, (for Sita’s sake) you destroyed 

And on your banner is the mighty bird (Garuda)"; 
With a mind agitated and breathing hot, 
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Tears well up her eyes and badly upset, 
And stunned she stands, with joined palms. 


Notes 

Mother to the Lord 

(i) “ I thought I had consoled my daughter saying that she 
should sustain herself meditating on your meritorious 
deeds as Sri Ráma with the firm belief that you will, 
some day, succour her as you did Sita. Even Sita had 
to wait for quite some length of time before she was 
reclaimed from her captivity in Laika. But suddenly 
my daughter has started crying as before. But then, She 
says that you were pining for Sita all the time, but you 
just can't remember this poor girl. It is not as if you 
lack the means of locomotion if only you wished to 
come and meet my daughter. She is well aware that 
the mighty Garuda, moving at supersonic speed, is 
always at your disposal. And so she concludes it is 
sheer indifference on your part. On the other hand 
she is very much agitatet and bursting with tears. 
Nevertheless, with joined palms she is worshipping You. 
I just don't know what to do”’. 


(ii) It is worth noting that, whatever be the mood and mode 
of speech of the Alvar, be he calm or agitated, his 
basic stance as the Lord’s sole servitor (Segatva) remains 
quite in tact; in other words, his essential nature (svarü- 
pa) does not undergo any modification. That is how 
reference is made to the Parafikuga Náyaki's worshipping 
posture even in such an extremely critical state of mental 
cogitation (see, in this connection, aphorism 119 of 
* Acarya Hrdayam’), 


iva] irappakal vayverit tana 

kuvalai on kanna nir kontal; vantu 

tivalum tan am tuJày kotir-ena 

tavala vannar takavukale? (11-4—5) 


Translation 


Day and night this girl keeps babbling 
And in her flowery eyes tears are swelling; 
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_ You don’t on her bestow your tulcci garlend, coo] and lovely, 
Swarmed by bees; What has hz ppened, (I can’t see) 
To you of dispositicn pure and ycur quality of mercy. 


Note 


(i) Mother to the Lord 


** Nell, if you don’t relent even in such a precarious condition 
of my daughter what indeed has hzppened to your quality 
of mercy? Has it dried up altogether? 


My daughter is talking about you all the time whereas it 
shculd be the other way rcund. We know frem H: rumán's 
report to Sita how you kept piring for her, sperdirg sleep- 
less days and rights, thirkirg «rd telkirg about her all the 
time. Oh, what a pity! the eyes of my dzughter which should 
shed tears of joy are burstirg with sorrow. After ell, what 
does she went frem you? Nothing more then the cool 
tulaci garlend frem your person in replacement of the 
withered ore on her feverish bedy, consumed by the pengs 
of separaticn from you. Actually, she envies the bees 
gaily swarming your garlend studded with horey, and even 
wishes that she had been born as one of those fortunate bees’’. 


(ii) Reference has been made by the mother to the Lord's 
purity of dispositicn and quality of mercy in this 
context rather sneeringly. Sri Paráara Bhztfar would 
put it that the mother means to say, ** Well, if there 
were a few persons like you the girls would indeed 
prosper very well !'* 


takavu ufaiyavané! enpum; pinnum, 

mika virumpum pirān! epnum; epatu 

aka-uyirkku amuté! eppum-ullam 

uka urukininru ujulé. (11-4—6) 


Translation 
Says my daughter, with a mired thawing, 
Right frcm the inner core of her being, 
“Qh, Lord! you are indeed merciful, 
T—5 
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You are my highly coveted Benefactor, 
And to my inner soul, the nectar '*. 


Notes 


(i) In the preceding stanzathe mother complained about a 


heartless Lord, who had put her daughter in such 
a parlous predicament. Butno sooner had the mother 
opened her mouth, with such a reproach on her tongue 
than the daughter (Parànkuáa Nayaki) gagged it 
effectively, despite her pangs of separation from the 
Lord, by proclaiming that the Lord is an inexhaustible 
fountain of grace and a highly coveted Benefactor. To 
dub Him as devoid of mercy would be just as incon- 
ceivable as the ocean getting emptied of allits water. 


(ii) A close parallel to this can be found in Ramayana, 


Sundara Kanda, 26-13 where, even while bemoaning 
her captivity in Laika, Sita extolled the great qualities 
of Sri Rama and lamented that one of such excellence 
had not so far come to her rescue merely because she 
lacked the requisite felicity, being totally devoid of 
grace because of the offence thrown by her, once at 
Rama and a much greater offence at Lakgmzma later 
on. Thisclearly shows that there can be absolutely on 
flaw or drawback in the Lord warranting His being 
given up on any account, evenin trying moments of 
separation from Him. As a matter of fact, what is 
sought to be classified as a drawback in the Lord, if 
at all, is just the mental agony inflicted by Him on 
the devotees when He doesn’t favour them with His 
nectarean presence. But even this has a purpose 
behind, forming, as it does, part of the Lord’s 
technique of shock-treatment whereby the devotee’s 
appetite for God is whetted. 


ulu] avi ularntu ularntu, ena 

vallalé! kannané! ennum; pinaum, 

vella nirk kitantay! ennum-ena 

kalvi tag patta vaficanaiyé! (I1-4—7) 
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Translation 
Enticed by the Lord is my daughter 
And her inner soul is fully dried 
And yet from me she tries to hide 
And cries out, ** Oh, my liberal Lord, 
Kanná, resting on oceanic waters "*. 


Notes 

(i) With an aching heart the mother gives expression to her 
daughter's enticement by the Lord and her present 
critical condition. The soul which is inherently 
incapable of being burnt or dried up, is said to have been 
dried up in Parábkuáa Nayaki’s case. And yet, she 
tries to keep her mother off the track and lands her 
beloved Lord. 


fii) Paránkusa Nayaki says her Lord is a great Benefactor, 
a liberal donor and all that, just like a person in deep 
thirst calling repeatedly, ‘ water, water’ or chewing up 
bits of refined camphor. 


(iii) In Vignu dharma, one is advised to meditate on Lord 
Narasimha, while moving about in a frightfully dark 
night, to ward off evils; likewise, one, in dire distress 
or deep thirst, should think of the Lord reclining in the 
milky ocean. 

(iv) Sri Rama had exclaimed that he couldn't be away from 
Sita, the dark-eyed, even for a trice. 

The Lord's position vis-a-vis Parafikuga Nayaki should 
also be just the same and yet, the mother witnesses 
things happening in the reverse order here and she, 
therefore, calls it a mere treachery. 


vaficané! ennum; kaitolum; tana 

neficam véva netitu uyirkkum-vipal- 

kajicanai vaficanai ceytir! ummait 

taficam engu iva] pattanavé! (11-4—8) 


"Translation 


Oh, Slayer of heady Kaficap, here is my daughter 
Who in you refuge sought and is now in great distress ; 
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The heavy sigh she heaves, her heart blisters ; 
And yet, with folded hends.she dees your treachery own, 
How You made her your vassal, to her unknown. 


Notes 

(i) When the mother complained in the previcus song 
about the treacherous enticement of her dzughter by the 
Lord, Parankuga Nayaki could not bear this affront 
to her beloved Lord. Uttering the same word, ‘trea- 
chery’, as the mother did, the Nayaki gives it a differ- 
ent complexion. The Lord's treachery lies in the great 
good He has done her by making her His vassal un- 
known to her. 


(ii) The daughter’s distress, referred to by the Mother, can be 
analysed as follows: 


She does not go after food and raiment like the worldlings; 


Nor does she enjoy the heavenly bliss like the celestials in 
Heaven; 


She cannot wait patiently till, one day, the final goal is 
reached; 


Nor does the Lord finish her off as He did the heady 
Kamsa, upsetting all his nefaricus plans. 


How tantalising, and that too, for one whose sole refuge 
isthe Lord! This is the mother’s complaint. 


patta-pdtu eju-pótu ariyal; virai 

mattu alar tan-tuJày ennum-cutar 

vatta vay nuti némiyir! numatu 

ittam egkol, iv &Jaikk&? (I11-4—9) 


Translation 
Neither Sur-rise nor Sun-set, my daughter knows 


And yet her mouth utters “ tulaci, cool and fragrant, 
Studded with honey '', Oh Sire, holding the discuss effulgent, 


"Ue 
zt KTLs, M 
jes xy £ ON 
Acon Ne Zi T 
dE $5 propose ^ j 


Notes 


(i) Unhke the worldlings who know day and night too 
well earning by day and spendirg by night those 
earLirgs on worldly pleasures, Paráükué$a Naycki is 
altogether ignorant of Sun-rise and Sun-set. Dees it 
mean that she is not sentient? She is no doubt sentient 
as her mcuth constantly utters the words *tulaci cool 
and fragrant. studded with honey’. 


Gi) When the Lord was indifferent to the above observations 
of the mother she asked Him; 


* Sire, the effulgent discus in your hand is ever ready to 
go into action, helpirg your devotees and destroying 
the evil-doers. Whet precisely do you intend to do 
with my dzughter? Willycu get rid of her as you 
did Hirznya and his brood? 


or 


Will you elevate her to the rank of the celestials on the 
Yonder heaven and enjoy her bewitching beauty, 
enhanced still further by the conch and discus in her 
hands? 


or 


Will you put her back among the worldlings buried in 
earthly pleasures oblivicus of their essential nature 
and their relationship with you??? 


t[ai pétai iràáppakal tana 

ke] il on kanna nirkontal; kilar 

vü]vai véva ilankai ceprir! iva] 

mà]ai nókku opum vàtténmip&. (I1I-4-10) 


Translation 


Lenka’s spectacular wealth you routed, Oh, Sire, 
This poor girl’s eyes of peerless beauty shed tears 
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Day and night; may you keep, at least, 
The youthful tooks in her eyes in tact! 


Notes 


Mother to the Lord 


“The tears welling up my daughter's eyes day and night resem- 
ble the water drops around the lotus leaf shining like pearls, 
a sight indeed for you which you cannot afford to miss. 
Actually it is you that had worked her up to such a pitch 
and would you not like to behold and enjoy the fruits of 
your labours? 


Is it not a sight for Gods, the rapturous ravishment of the love- 
smitten Saint, when his whole being thrills with love and his 
eyes swim with pearls of tears? 


If you think that there are heavy impediments in the way of 
your joining my daughter can’t you eradicate them even 
as you routed the demoniac Ravana’s Lanka? Well, if you are 
intent upon destroying my daughter also, please do not go 
the whole hog out as you did in the case of Ravana, but 
spare at least her bewitching looks which is about all that 
remains of her now. 


If she passes away we will lose her. But mind you, you will 
lose your very source of sustenance. You are known to 
subsist on the sweet looks of your consorts. It is up to you 
now not to run into a personal loss of such a magnitude’’. 


váttam il puka] vamananai icai 

küiti, van catakópan col amai 

pattu Gr áyirattu ip pattàl ati 

cittalakum am támame. (114-11) 


Translation 
Those that recite these songs ten, 
Out of the thousand melodious songs of Catakópan. 
Graciously composed and grammatically clean, 
In adoration of Vámapan of undying renown, 
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Will have the fortune great, 
To offer lovely flowers at His feet. 


Notes 


(i) Those that recite these ten songs will be endowed with 
the bliss of rendering perennial service at the feet of the 
Lord in the company of the ‘ Nitya Siris’ in Heaven, 
the very bliss coveted by the Alvar at the end of the 
last decad, without passing through any of the 
sufferings undergone by the Alvar. 


(ii) In the first song of this decad reference was made to 
Parankuga Nayaki withering down. Actually her 
condition reflects the state of the Lord as well. And 
now that mention is made of Vàmznan of undying 
fame, it can be inferred that He rose to His full stature 
by responding to the mother's callto preserve her 
daughter's looks, the very source of His sustenance. 
And so He is back again face to face with the Saint. 


(iii) Mention has been made here of Vàmznzen, in particular, 
as He was known to be very keen about the 
reclamation of His possessions even if it involved His 
having to seek alms. And now, will He lag behind 
even after the mother had begged of Him to take 
particular care of His very source of sustenance? 


Second Centum Fifth Decad (II-5) 
(Am Tamattu Anpu) 

Preamble 

The sufferings undergone by the Alvar, as set out in the last 
decad, are comparable to the titanic struggle of Gajendra, the ele- 
phant, with the crocodile. Even as the Lord rushed, with an 
aching heart, to the pond post-haste on hearing the alarum raised 
by the elephant the Lord felt exceedingly remorseful that He 
did not rush to meet the Alvar as soon as the latter became critical 
of His nonchalance, that is, His not rushing to his aid despite His 
having the mighty Garuda to carry Him anywhere at supersonic 
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speed. See I[-4-4. By way of making amends for this remissness, 
the Lord has now come to the Alvar, in all His splendour and para- 
phernalia and is at the height of His joy in the blessed company of 
the Saint. Beholding the joyous Lord, the Saint feels immensely 
delighted and relates, in this decad, his ecstatic experience. 


am támattu anpu ceytu en avi cér ammápukku 

am timam va] muti caüku afi nil áram ula ; 
centámaraittatam kan; ceikani vay ceükamalam ; 
centamarai atika]; cempon tiru-utampé. (II-5—1) 


"Translation 


The Lord stands in my soul stationed, 

Looking upon it as the lovely Heaven, wears He a pretty 
garlend, 

The dazzling crown, conch and discus, sacred thread 

And chain; His eyes are like red lotus ponds, 

His lips and feet also like lotus red, aglow is His person like 
red gold. 


Notes 

(i) It is the Lord's willthat the Alvar should be kept in this 
abode a little longer for the benefit of humanity at 
large. The Alvar, however, aspired to enter the 
gatherings of the celesiizls in the yonder Heaven and 
sing the Lord’s glory profusely and for ever in their 
holy company. See II-3-10. As a compromise, the 
Lord meets the aspiraticn of the Afar by conferring 
on him the heavenly bliss longed for by him right here. 
The Ájvàr rejoices that the Lord exhibits unto him all 
that love which He bears for the celestials and 
describes the Lord’s glowing features. 


(ii) Tirumalai Antin, referred to earlier, told Sri Ramanvja, 
while studying this song, that he had heard it said by 
his preceptor, yamura Arya, that the Apr rejoices in 
this song as the Lord has joined him along with the 
entire band of ‘Nitya Saris’ as apired for by him. 
But Sri Rámánuja opined that this song relctes how 
the Lord’s person, His jewels, weapons etc, all of which 
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lacked lustre and were as good as non-existent before 
He mingled with the Alvar, now shine with extra 
brilliance which fascinated the A]\ar so much. 


(ii) Yet another version is: In that section of the Vedas, known 
as the ‘Antaraditya Vidya,’ the Lord is said to 
shine inside the Sun, assuming a body glittering like 
gold, lotus-eyed, bejewelled and so on; the Lord has 
now entered the Ajvar’s person with all that splendour. 


tiru-utampu van cufar; centámarai kan; kai kamalam; 

tiru itamé márvam; ayap itame koppü]; 

oruvu itamum entai perumarku arané; ôl 

oruvu itam op[u ipri, engu} kalantagukké. (11-5-2) 


Translation 


Oh, what a wonder! the Lord who holds on His chest 

Tiru (Lakgmi), whose navel is Brahmá's seat while the rest 
Is by Arcn held, has with me mingled, leaving vacant 

No spacein my body;beams my Sire's body with rare brilliance 
And aglow like the lotus red are His eyes and hands. 


Notes 


(i) Lakgmi, the Divine Mother, stands ensconced on the 
Lord’s chest; Brahma, the demi-urge, appointed by 
the Lord to create all the fourteen worlds, would not 
budge from His navel and the rest of the Lord’s body 
is occupied by Arcp (Rudra). One so great has now 
come and taken possession of the entire body of the 
Alvar. Thrilled by his contact with the Lord's 
exquisite person, the Alvar describes His lustrous 
body. When He cests loving glances at the Alvar, 
the latter sees His lotus eyes procleiming His 
overlordship (Sovereignty and Supremacy). Apprehend- 
ing the frightful possibility of the Alar once again 
resiling, overwhelmed by the Lord’s Sovereignty, the 
Lord catches hold of the Alvar by the hand. At once, 
the Alvar describes the lotus hand that gripped him. 
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(ii) While discoursing on this song, the great Preceptor, 
Nañciyar feelingly remarked: 


(iii) “ The Ajvar, who is our greatest well-wisher, speaks 
of the Lord’s body beaming with brilliance. Indeed, 
there is hardly a sin as heinous as denying the Lord, 
His form and attributes, even as there is no favour 
done by the Lord to us, so great as this one of our 
being kept outside the pale of such a heresy ”. 


(iv) It is noteworthy that it is not a mere fantastic visionary 
but Saint Satakópa, endowed by an Omniscient 
Lord with knowledge, full and complete, shorn of 
doubts, despair, discrepancies and deviations, (See I-1-1) 
that goes into raptures over the Lord's exquisite Form. 
Compare also, Lord Ràma offering His body, in 
embrace, to Hanuman, the glorious emissary, on the 
latter’s return from his pioneering visit to Lenka, 
deemed by the Lord as the choicest gift, He could 
mike, befitting the particular context. Surely, it was 
not an illusory or fictitious body that the Lord palmed 
off as the choicest gift but one most coveted by Himself 
and specifically assumed by Him for the purpose of His 
avatara. ` 


ennu] kalantavan ceükani vay ceħñkamalam; 

mippum cutar-malaikkuk kan, pàtam, kai kamalam; 
mannum muju &] ulakum vayigrin ula} 

tannul kalavatatu ep porvjum tàn ilaiyé. (II-5—3) 


Translation 


The One, in me mingled, sparkles like a dazzling mount, 

Like unto the lotus red are His mouth, eyes, feet and hands, 
His stomach does all the worlds seven sustain, 

There's scarcely a thing that doesn't in Him converge. 


Notes 
(i Not only Lakgmi, Brahmà and Rudra, but whatever 
exists subsists in Him alone. Even so, it is now made 
to appear that the Lord cannot subsist except by 
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mingling with the Alvar. who has, in this context, 
given Him yet another name (like Nàráyapa Vasudéva) 
namely, ‘ The one in me mingled’. 


(ii) The Lord is in full bloom and joy only after He mingled 
with the Alvar and has acquired stability like a 
mountain. The Lord's resplendent person, eyes, mouth, 
hands and feet, all resembling red lotus, are indeed 
far more attractive now, than ever before, having 
acquired new dimensions. Little wonder then, the A]var 
is never tired of describing the Lord's exquisite form 
and His charming features, as reoriented. 


ep porulum tán ay, maratakak kupggam okkum; 

appo]utait tàmaraippük kan pátam; kai kamalam; 
eppolutum nà] tihika] ántu üli üjitotum 

appo]utaikku appo]utu en árà amutamé. (I1-5-4) 


Translation 


The Lord, who in Him all things contains, 

Like unto an emerald mount shines; 

With eyes, feet and hands, like red lotus in fresh bloom, 
A non-satiate nectar unto me He is, at all times, 

Thro' days, months. years and aeons. 


Note 


In his preamble to this song, the illustrious Nampillai says: 
Seeing the Alvar comparing repeatedly the Lord's eyes, 
lips, hands and feet to red lotus, some persons asked him why 
he went on repeating the same thing. The Alvar rejoined, 
** Well, I cannot help saying so, for every mcment, down the 
days, months, years and a whole epoch, there is a freshness 
about Him, like the lotus in fresh bloom and hence there is 
no room for satiety nor is there any question of an insipid 
repetition of something, stale and static. 


ārā amutamáy aláviyu] kalanta 

kar ar karumukil pol en ammàn kannanukku 

néra vay cempavalam, kan pátam kai kamalam; 

péráram ni] muti nan pinnum ijai palavé. (11-5-5) 


Translation 
The non-satiate nectar, the cloud-hued Lord, 
Has into my worthless soul entered; 
Can the fruits red compare with the lips of Kennan, my Sire; 
Or the lotus flower match His eyes, hends and feet, ever? 
Many indeed are His jewels, the crown, tall and majestic, 
The necklace huge, waist band and all that. 


Note 

The Alvar who was hitherto comparing the Lord's lips to 
ted fruits and His eyes, hands and feet to the red lotus flower, 
has now a closer look at the Lord inside him and finds that 
the Lord is of mate‘iless beauty and incomparable excellence 
and that the things hitherto compared with Him, stand 
nowhere. Then the Alvar beholds the vast array of jewels 
on the Lord's person and starts enumerating them, only to 
giveitup asimpossible. The Lord’s crown, tall and mejestic, 
proclzims His sovereignty over the entire Universe, compris- 
ing the two Vibhü is * Nitya VibLüti* (Eternal Land) and 
the * Lila Vibhiti ' (Sportive Universe). 


palapalavé aparanam; pérum palapalavé; 

palapalavé cóti vativu; pappu enpil, 

palapala kaptu, untu, kéttu, urru, móntu igpam; 

palapalavé fiünamum: pampu-anai mélarkéyd! (II-5-6) 


Translation 
The Lord who on serpent bed reclines, 
(Has acquired inside me dimensions new); 
Were I to pause and examine His union 
With me, an endless variety unto me He unravels, 
Of jewels, Forms exquisite and how in me He revels 
Thro’ the sensual channels many with appropriate Know-how. 


Notes 
(i) The Alvar feels that the Lord, in union with him, is not 
satisfied with His assumption of a single form, a 
single set of jewels, a single method of enjoyment of 
the AJvar through the senses of seeing, smelling etc, 
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or single type of knowledge but wants to enjoy the 
Apár in myried ways, employing different techniques, 
assuming different forms, displaying different sets of 
jewels, so on and so forth 


(ii) As Nempillai puts it, the Lord wants to enjoy the Apr, 
assuming many forms, as Sage Scubhari did, with 
regard to his umpteen wives. The Lord exhibits the 
seme ardour in His enjoyment of the Ajyar as the ema- 
ncipated soul does, on reaching Heaven, for enjoying 
the Lord. 


pàmpu-anaimél págkatalu] palli amarntatuvum, 

kámpu anai tó|-pinp-ikkuày ēru utan ël cerratuvum, 

t&m panaiya cólzi mzrámaram é] eytatuvum, 

püm pinaiya tan-tujàyp pop muti am põr ép£. — (II-5-7) 


Translation 


Trim and lovely, like the martial bull, my Lord, 

Sporting the gold crown and the tuleci gerlend, 

Cool and well-knit, on the serpent-bed reclined 

In the milk-cceen, temed all at once the bulls seven 

For the sake of Pinpai of shoulders fine and pierced the trees 
seven. 


Notes 
(i) In terms of the new technique adopted by the Lord, as set 
out in the previcus song, the Lord exhibited a few of 
the wondrous deeds performed by Him lcng back and 
the Alvar records them here, as envisicned by him. 


(ii) According to one tradition, Neppinnai, the charming 
shepherdess, believed to be an incarnation of Gcddess 
Ni'à Devi, was a niece of Yz$odhà. Her father had set 
up a precondition for any one seeking her hand, nemely, 
the taming of seven unruly bulls, all at once. Sri 
Krsna assumed seven different forms, tackled these 
bulls effectively and temed them to win the charming 
bride. A Demon named Kàlcrémi had been slain by 
the Lord in a previous Yuga. The seven sons of the 
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demon swore vendetta against the Lord and were 
reborn as seven bulls, determined to kill Sri Krgna. 


pon muti am por érrai, emmanai, nàál-tatam tél 

tan mutivu onru illáta tan-tulày malaiyanai, 

en mutivu kanaté ennu] kalantanai, 

colmutivu kànég nag; colluvatu en? colliré. ((1-5—8) 


Translation 
Majestic like the warring bull is my Lord, 
Sporting the gold cown, of sinewy shoulders four, 
Of limitless glory, wearing the coo] tulaci garland; 
Mingled He with me, not minding my status poor, 
Falter do I as I attempt to sing His glory interminable, 
Better tell me how to laud (my Lord), ye worldlings voluble! 


Notes 
(i) The Alvar says that it is beyond his capacity to describe 
the condescending love of One, so great, mingling with 
him, so low. 


(ii) The Lord's crown and tulaci garland proclaim His sover- 
eignty. If His glory is limitless, there is also no limit 
to the Alvar’s abjectness and yet He has chosen to 
mingle with the Alvar. By His deeds and traits, the 
Lord enthralled the A]var who, however, finds that 
words are not adequate to describe his experience. 
On the other hand, the worldlings revel in their own 
spheres and wax eloquent. The AJvar turns round and 
asks them how they could freely indulge in all that 
rhetoric, when he himself suffered from tardiness of 
expression, overawed. 


collir en ammánai; en àvi àvitanai; 

ellai il cir en karumanikkac cutarai: 

nalla amutam, perarku ariya vitum ay, 

alli malar virai ottu, an allan; pen alané. (I1-5-9) 


"Translation 
Better sing the praise of my Sire, 
The Soul of my soul, the lustrous sapphire, 
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Of auspicious qualities endless, the delectable nectar, 
The Ordainer great of * Moksa’, difficult to attain, 
Sweet like the fragrance of the lotus flower, 

Neither the male nor the female we know of, 


Notes 


(i) Although the Alvar found himself speechless, yet he could 
not resist the urge to sing the Lord’s praise, in the 
company of the worldlings. And, therefore, he exhorts 
them to desist from the worldly affairs, at least for a 
while, and sing the Lord’s glory along with him. 


(ii) Being a *Puruga' (Male), the Lord is certainly not a 
female and being a ‘Purugottama’ (gem of a male), 
He is very different from the other males, we know of. 
That is why it has been said here that He is neither the 
male nor the female of the known variety. 


4p allan; pen allan; alla aliyum allan; 

kánalum akan; ulap allap; illai allan; 

pénuükàl, pépum uru ákum; allapum ām: 

kénai peritu utaittu em pemmanaik kégutalé. (II-5~10) 


Translation 


‘Tis indeed very difficult to sing precisely, my Lord’s glory 

Neither male nor female is He nor the eunuch neutral, 

He exists not, nor does He not exist; 

Him the naked eye can’t see and yet He assumes 

The form the devout desire while unto others He is just 
inaccessible. 


Note 
In Rig Veda, * Arenyaka’, the Lord is said to be quite apart, 
that is, different from the rest. Therefore it is, the A]vàr 
says that He is neither male nor female, nor the ‘in-between’. 
A Tamil Pundit, who was listening to Sri Parásara Bhzttar’s 
discourse on this song, observed that it smacked of the 
doctrine of nothingness (Sünya), as the Lord could not be 
brought under any of the three known categories of beings. 
But the learned discourser pointed out that, in this song, the 
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Lord has not been referred to, in the neuter gender but 
described only in the masculine gender, as a male, who is, 
however, very different from other males and hence not the 
male, we know of. 


kügutal onu áràk kutak kütta ammagaik 

kürutalé mévik kurukürc catakópap 

küripa antati Sr áyirattu] ip pattum 

küputal vallar ujarél, küfuvar vaikuntamé. (II-5—11) 


"Translation 


Those that can recite these stanzas ten, 

Out of the thousand sung by Kurukür Cztakópag, 

Keen to recount the traits, beyond description, 

Of (Lord Krgna), the great pot-dancer, will thc high heaven 
attain. 


Notes 
(i) Those, conversant with this decad, will atain Heaven 
without undergoing any of the sufferings, passed 
through by the Á]vár as set out in the last decad. It is 
like the sons enjoying, with ease, the preperty acquired 
by the father, by dint of hard labour and sufferings. 


(ii) It is not the Lord's transcendental glory that baffles 
description but His easy cccessibility end wondrous 
deeds like pot-dancirg etc., during His Avatar as Lord 
Krgna. If, however, the Ajvar could menage to talk 
about the Lord's ‘Saulabhya’ or simplicity galore, it 
is indeed the victory of his faith, his deep love for God, 
infused in him by the Lord Himself. 


Second Centum—Sixth Decad (II-6) 
(Vaikunta Manivannane) 
Preamble 
As set out, in the last decad, the Alvar is experiencing the 
Supreme bliss of Union with the Lord, like Heaven trensplented 
right here. And what about the Lord? In the supreme joy of 
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His union with the Āfvär, the Lord ıs exploring new avenues of 
regaling him as well as those associated with him. What a fine 
reciprocity? 


In II-3, the Alvar pined for the company of the Lord's devotees 
and now the Lord's love for the AJvar extends to his devotees as 
well. But at the same time, He also epprehends the possibility of 
the Alvar slipping back to his old ways and shrinking away from 
Him, overwhelmed by His transcendent glory. The Alvar feels 
the Lord's pulse all right and hastens to assure Him that he would 
not give up his Lord on any account and that his present grip on 
Him is very tight indeed. 


Sri Nampillai likens the Lord's apprehension, referred to 
above, to $.i Rama’s apprehension whether the extremely happy 
days, he and Sita had in Citraküf in each other's delightful 
company, would at all go on for all time, being too good to 
last long. 


vaikunta! manivannayé! ep pollat tirukkura]à! ennu} maggi, 
vaikum vaikal tégum amutu aya van é[é! 

cey kunta arum timai up atiyarkkut tirttu, acurarkkut timaika] 
cey kuntà! ungai nàp pitittén; ko] cikkenavé. (I1-6—1) 


Translation 


Of sapphire hue, oh, Vaikunta! (Lord of Heaven) 

My lovely midget (Vàmena)!in my heart, steadfast you remain, 
Oh, Chief of celesticls! urto me You are nectarean, 

Every fleeting moment; You redeem Your devotees’ dire sins 

And to the Acuras You just pass them on. 

Kuntà (Immaculate Lord)! firm unto You I hold on, please note. 


Notes 


(i) In the last decad, even while enjoying the bliss of the 
Lord's uricn with him, the Alvar referred to himself as 
worthless (II-5-5) and as being lowly without limit, even 
as there is no limit to the Lord's greatness (II-5-8). 
Neturzlly, expressicns such as these roused the suspicion 
of the Lord that the Alvar, whose company He covets 
so much, might once again be caught up in a vein of 
abject humility and want to run away from Him. But 
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Translation 
With all the worlds in His stomach, neatly compressed 
(And all His regal duties, duly disposed) 
The resolute Lord has got inside me and thus transposed, 
His radiant Knowledge, in spate, shines forth like the lamp 
bright; 
Feeling firm and secure, with the assurance from me got, 
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the Alvar assures an agitated Lord that He could trust 
him, when he says that he won't think of leaving Him at 
all. Here is a picture, in the reverse order, if one recalls 
a similar assurance held out by Lord Krgna to an agitated 
Arjuna. (Gità XVIII-66). 


(ii) Reference to Vamana, in the second line of this stanza, is 


given a beautiful turn by Nampillai. Vàmana Mürti's 
charming personality and wonderful comportment, 
baffling description, were lost on all else except the 
Alvar, who was enthralled by these qualities of the Lord 
and could get Him lodged in his heart. This was indeed 
a great loss to Indra, who was mindful of his only gain 
merely, the return of his lost kingdom and to Mahabali, 
whose only concern was to maintain hisreputation 
asa great donor. There was absolutely no question of 
the others then on the scene, the ungodly Sukracarya, 
who was made to lose his eye, and Namugi, who was 
hurled, high up in the sky, having been attracted by 
Vamana’s enthralling charm. The sole beneficiary is, 
therefore, Namma]vár, in whom such a charming Lord 
now stands enshrined. 


(iii) The grip of the Á]vár on the Lord is said to be so tight 


that even the Lord cannot shake him off, if He wished 
to do so. 


cikkepac ciritu dr itamum purappatàt tannulle ulakukal 
okkavé vilubkip pukuntáp; pukuntatarpin, (eükum 
mikka fiana vellac cutar-vilakkuáy, tulakku arru, amutamày, 
pakkam nókku apiyàn, ep paintàmaraik kannané (II-6-2) 
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My nectar, the lotus-eyed Lord, sees not 
This side or that (and is in me so rapt). 


Notes 


(i) In the original text of this stenza, menticn has been made 
of the Lord having gulped down all the worlds 
and kept them secure in His stomach, before 
entering the A]var’s body. What the poet intends to 
say is that the Lord attended not only to this 
particular duty but all. His other regal duties, as well, 
so that, once He enters the Á|vár's body, His rapport 
with the Á|vár may go on undisturbed, unlike the 
worshipper, ostensibly in front of the Deity in tbe 
Sanctum Sanctorum, but anxious, all the time, about 
the safety of the pair of new Sandals, left by him at the 
temple gate. 


(ti) The Knowledge of the Omniscient Lord is said to 
have acquired new dimensions after His entering the 
Alvar’s body and thus shines with extra brilliance. 
And then, so completely rapt and engrossed with the 
Alvar is the Lord that He wouldn't turn His 
attention elsewhere, not even when Lakgmi, the 
Lord's favourite spouse, puts her fair arms round 
His neck and draws Him extremely close to her breast. 
The following anecdote is very apt and can easily 
drive home the point. 


(iii) On being informed by his preceptor, Menakkal Nampi 
(Si Rama Miéra) that one Kurukaikkaval Appap 
had a Yogic secret to communicate, Alavantar 
(Yamuna) journeyed all the way to Kefkaikenta- 
Célzpuram, to meet the said Yogi. As Appen was 
seated, deeply engrossed in Yoga, facing a wall, 
Alavantar dared not disturb the Yogi and kept himself 
behind, at some distance. Lo! Appzn suddenly turned 
round and enquired whether some one belonging to 
the ‘Ccttai’ clan was standing behind. While 
humbly introducing himself as one of the said 
pedigree, Alavantár begged the Yogi to disclose how 
the presence of one staying well behind was at all 
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perceived. Appep revealed that, while holding a 
rapport with him, the Lord would not allow Himself 
to be disturbed bv any one including His alluring 
and most-beloved spouse, Lekgmi, and yet, pressing 
his neck, the Lord turned round, thrice or four 
times, in the hind direction. The Yogi was well 
aware that such an extra-ordinary preference was 
shown by the Lord only to members of the ‘ Ccttai’ 
family and hence his enquiry, as above. Alaventar 
was the grandson of Srimap Náthamupi of ‘Cc tpi’ 
pedigree (the family name). This shows that next to 
Nammá]vár, affection of such great magnitude was 
lavished by the Lord, only on Srimzp Náthamupi and 
his descendants. 


tàmaraik kanpapai, vinndr paravum talaimakapai, tuáy viraip 
pū maruvu kanni em piránai, popmalaiyai [alar 
nam maruvi nanku étti u]li vana&ki nām makijotu ata, navu 
pă maruvi nipkat tanta pápmaiyél vallalé! (11-6-3) 


Translation 


Adored by the Celestials, the lotus-eyed Lord, 

My benefactor great wearing the tuleci garland, 

Knit with fragrant flowers, a veritable mountain of gold, 

Him even we could well extol, singing thro’ songs, 
by us composed, 

And dancing in ecstasy, meditate and worship, how generous 
of Him indecd! 


Notes 


(i) Entranced by the sweet glances from His lotus eyes, the 
celestials keep singing His glory, all the time. It 
was indeed very genercus of the Lord, as the Alvar 
would put it, that He could likewise enable even him, 
so low, to meditate on Him and compose songs in 
His praise and sing besides revealing to him, out 
of His own free will and grace, His exquisite beauty, 
bedecked with tulaci garland, ever cool, ever lovely 
and ever fragrant. 
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(ii) Reference to the Lord, as a mountain of gold, shows 
that He is firmly established inside the Alvar, firm as a 
rock. 


vallalé! matucütanà! eņ marakata malaiyé! unai nipaintu, 

elkal tanta entáy! uppai enBapam vitukén- [ukantu, 
vellamé purai nin puka] kutaintu atip patik kalittu, ukantu 
ulja ndykal ellàm turantu, uyntu póntirunté? (11-64) 


Translation 


My generous Lord! Matucütapà! my delectable emerald 
Mount! 

My Sire! unto me You granted a mind, in you engrossed, 

Immersed in Your oceanic traits singing in merriment 

Your glory great and dancing; from all ills and evils released, 

You I have attained, how shall I give you up indeed? 


Note 

In the preceding song, the Alvar was again harping on his 
lowliness while acknowledging the meny favours done to 
him by the Lord. Naturally, such expressions of the Á|vàr's 
abject humility meke the Lord ill at ease but the Alvar 
hastens to assure Him that, as the recipient of His spontane- 
ous grace in the form of multifarious favours, he shall not 
give up the Lord, on any account. These favours include, 
of course, the removal of many en impediment in the way of 
their union, not the least of which is the Alvar’s inferiority 
complex, even as the Lord slew the demon, Madhu. All the 
erstwhile miseries and shortcomings of the Alvar stand 
drowned in the rapturous enjoyment, currently going on, 
singing and dancing in great merriment. There is, therefore, 
no question of his giving up such a generous Lord. 


uyntu póntu, ep ulappu ilàta vem tivinaikalai nácam ceytu, 
antam il atimai ataintén; vituvénó- [upatu 
aintu' paintalai atu aravu-apai mévip pagkatal yóka nittirai 

cintai ceyta entày! uppaic cintai ceytu ceyté? (II-6-5) 
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Translation 
My Sire! in thoughts of universal welfare absorbed, 
You rest in the milky ocean, on Your five-hocded serpent-bed ; 
Meditating on You, ever and anon, I stand delivered 
From my endless sins deadly and now in your perennial service 
ushered 
Will I from you ever try to get severed? 


Notes 
(i) Totally absorbed, that he is, in the daily service of the 
Lord, the Alvar avers that there is no question of his 
giving Him up. 


(ii) Adigega (First servant) cn whom the Lord rests in ' Yoga 
Nidra’, the highest form of psychic activity or self- 
activisation, is steeped in the enjoyment of perennial 
service unto the Lord, in many ways. Through each of 
his five heads, he gives vent to his joy, like the river in 
spate branching off into canals. Even as those under 
the influence of liquor dance about, Adi-Sega, intoxi- 
cated with God-love, gives expression to it by making 
his heads (hoods) dance with joy. 


Upnaic cintai ceytu ceytu, un nefu mà mofi icai pati, ati, ep 
munnait tivinaikal mu[u vér arintanan yàp; 

unnaic cintaiyinàl ika[nta iraniyan akal márvam kinta ep 
mupnaik kólariyé! mutiyátatu en epakké? (11-6-6) 


Translation 
Mighty Narasihka! my primordial Lord! 
You split the broad chest of Iraniyan, the demon, 
Who inwardly despised you but here am I, fully delivered 
From my age-long sins meditating on you, ever and anon, 
Dancing and singing sweetly your glory great 
Is there at all anything, this vassal of Yours cannot get? 


Notes 
Lord: Oh, Alvar! is there any thing more I can do for you? 
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Alvar: Sire! what 15 there I haven't got from you? My age- 
long sins have been rooted out, with a mind solely 
rivetted in you, I go on singing your great glory 
and dance in ecstasy. What more do I need? 


The Lord is more keen to reward people than to punish them. 
Even if one's praise of Him is only lip-deep, the Lord gene- 
rously takes it at its face value, without probing deeper 
and exposing the hollowness. His omniscience and omni- 
potence notwithstanding. On the other hand, when one 
throws affront at Him, He does not straightaway punish 
without probing whether the offence was really meant or 
only casual. That is why Lord Narasinka explored Hirenya 
kzśipu, limb by limb, joint by joint, whether there was in 
him any love lurking for Him anywhere inside the demon. 
Unfortunately, there was none and the demon had to be 
vanquished. 


mutiyatatu ep enakkél ipi? mu]u &] ulakum untan ukantu vantu 
atiyén utpukuntàn; akalvagum allap ipi; 

ceti ar nóykal ellam turantu, emar ki] mel eu pirappum 
vitiya vem narakattu enrum cértal marinaré. (I1-6-7) 


Translation 


What is there, this vassal cannot henceforth attain? 

The Lord, who gulped down all the worlds seven, 

Entered my mind with great relish, never again 

To part from me; those unto me connected for generations, 

Seven above and seven below, will from their sins dense 

Be freed, and never again shall they enter the cruel abyss, 
bottomless. 


Notes 
(i) The bottomless (endless) abyss or eternal hell, referred to 
here, is the ‘Samsara’, the stye of worldly life, in 
which the worldlings are wallowing, caught up in its 
interminable labyrinth. 


(ii) In the preceding song, the Alvar declared that there was 


nothing he could not attain. When asked by some 
persons whether he had got everything, the Alvar 
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affirmed that the Lord’s benevolent grace did not stop 
with him alone but extended to all those connected 
with him, the preceding and succeeding generations 
alike—that being the case, what more would he need? 


mari marip pala pirappum pi[antu, atiyai ataintu, uljam tēti, 
iru il inpattu iru vellam yán mü]kinan; 

pacip rári acurar-tam pal kuļañkal nipu ela, pay pagavai onpu 
&i virriruntày! uppai ennu} nikkél entày! (II-6-8) 


Translation 


Passed I thro’ several gates of birth, 

From time to time and now at your lovely feet, 
With a mind, pure and chaste, 

Immersed am I in the bottomless ocean of mirth. 
Mounted on that bird unique, leaping afar, my Sire, 
Routing the Asura hordes! pray leave me never. 


Notes 


(i) Reference to the unique bird (Garuda) here is very signi- 
ficant. Even as the Lord presses Garuda into service, 
all the time and never gets parted from him, the Alvar 
prays that the Lord should take service from him for 
all time, keeping him in close proximity. 

(ii) What is it that the A]vàr did, to attain the feet of the Lord? 
* Absolutely nothing" is the answer. He went on, 
taking birth after birth, till one day, the Lord's spon- 
taneous grace alighted on him and took him to His 
vicirity, like unto the twig in the mid-ocean getting 
washed ashore, by successive waves. 


entáy! tan tiruvébkafattu] nipráy! ilaükai cerfáy! marámaram 
Peintà] é| uruva oru vali kótta villa! 

kontu ar tan am tuJàyipày! amuté! vnnai ennullé ku]aitta em 
mainti! van ér&! ini enkup pdkipraté? (II-6—5) 


Translation 


My Lord! gracing Tiiuvéükafam, you stand on the cool 
mountein, 
You routed Lanka, pierce you did the tough trees seven 
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With a singlc arrow, lovely tuleci gerland, bushy and cool 

You sport, my Nectar! into me dissolved you, my darling! 
Chief of Cclesticls! 

Is there anywhere You can get away hence? 


Note 


Alvar to the Lord: '* Unto me, who was steeped in ignorance, 
you revealed yourself and your excellence and worked me 
upto the present pitch, when I just cannot exist without you. 
Will it be just and proper for you to get parted from me, 
at this stege? As a matter of fact, you stepped cn Mount 
Tiruvénk: tem, only to get held of this vassal. Even as you 
routed Ravana ard his Leùkå, you eradicated my conceit 
and arrogarce. Even as you instilled confiderce in Sugriva, 
before slaying his brother, Vali, by piercing the cluster of 
seven ‘ sal’ trees, with a single arrow, you whetted my love 
for you by exhibiting your auspicicus traits. Having 
mingled with me, in toto, without reservation of any kind, 
how can you at all get parted from me hereafter and where 
else will you go?” 


The fact of the matter is that the blending of the two is 
so perfect thet they are no longer two separate entities but 


just a single entity. 
pókinra kalankal, póya kàlatka], póku kalatkal, tay, tantai, 
akipray! unnai nan ataintén, vituvénd? [uyir 


pakinga tol puka] müvulakukkum nátané! paramá! tan 

mékip[ày tan-tu]ay virai náru kanniyapé! (I16-10) [vénkatam 
Translation 

Having got you, shall I ever leave you, the Super-eminent? 

Lord of all the three worlds, you grace Tiruvétkc tam, the cool 

mount, 

Cool tuleci garland of fragrence sweet you do sport, 

Of eternal fame, far-reachirg, You are unto me dear 

As Father, Mother and Soul, at all times, past, present and 

future. 


Notes 


(i) Lord to the Alvar: “Well, you are asking me, not to leave 
you. But my anxiety is about you, whether you might 
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once again run away from me, struck down, by your 
feeling of lowliness. Please, therefore, assure me that 
you will not leave me and go”. 


Alvar to the Lord : Reply as in the stanza, above. 


(ii) A doubt might be raised how the Alvar could talk about 
the benefits he would be receiving, in future, as well. 
Well, the Lord is the Sole Benefactor, at all times, past, 
present and future. After all, the present is itself, the 
future of the past and will, in turn, become the past of 
the future. Time-sequence makes no difference at all, 
the Lord being the constant Benefactor, at all times. 


kannit tan am tu]ày mutik kamalat tatam peru& kannanaip 


nappi, ten kurukürc catakópan máan conna [puka[ 

ennil córvu il antáti ayirattul ivaiyum dr pattu icaiyotum 

pannil pata valláravar kécavan tamaré. (II-6-11) 
Translation 


Those thet sing tunefully these songs ten, 

Out of the thousand composed by Kurukür Catakópan 

Scion of Maran, singing the glory of the Lord, with large 
lotus-eyes, 

Wearing on His crown the tulaci garland, cool and nice 

Will join the rank and file of Kécavap's (the Lord's) devotees. 


Note 


The glory of the Lord, referred to here, in particular, is His 
boundless love (vyáàmoha) for His devotees, like that shown 
unto the Á|vàr. To become His devotee, one has only to 
sing these ten songs, tunefully. Caste, creed and colour 
shall not stand in his/her way. 


Second Centum—Seventh Decad (II-7) 
(Kecavan tamar) 
Preamble 
In the seventh stanza of the last decad, the A]var had mentioned 
that the Lord’s benevolent grace did not stop with him alone but 
overflowed its continents and extended to all those connected with 
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him in the preceding and succeeding generations as well. Over- 
whelmed by this extraordinary benevolence of the Lord the A]vár 
expatiates on it in this decad. 


Of the numerous auspicious traits of the Lord extension of 
His love and care not only to His devotees but all those associated 
with them, is indeed exemplary. 


After Ravana was slain by Sri Rima, Vibhigapa was called 
upon to perform the funeral rites of his brother. But then 
Vibhigana demurred, saying that he would not do any such thing 
for such a great sinner as Ravana. Sri Rama (the very personi- 
fication of Grace) had, however, no bitterness towards Ravana 
and all the bitterness was only on the part of Ravana, an one-sided 
affair! Now that Ravana was dead he would no longer repel 
Śri Rama’s good offices, that is, if Vibhigana performed the funeral 
rites at Sri Rama's bidding. If Vibhigana still demurred and 
declined to act, Sri Rama would do it himself; if Vibhigana was a 
brother unto Rama, so was Ravana, as Vibhisana’s brother. There 
are several other instances where the Lord extended the area of His 
benevolence, bringing within its purview all those associated with 
His devotees. This is being illustrated in this Tiruvàymo]i. 


The Lord's twelve principal names, KeSava, Narayana etc., are 
dealt with in these stanzas, in the same order in which these names 
are recited by the devotees in the course of their diurnal prayers. 
There are, therefore, 13 stanzas in this decad (12+1 end-song), as 
against the usual 11 stanzas (104-1 end-stanza). 


kécavan tamar ki] mél emar &l elu pirappum; 

ma catir itu perru nammutai và]vu vaykkinrava!- 

ican, en karumanikkam, en cenkdlak kannan, vinndr— 
nayakan, em pirán, emman narayanapalé. (0-7-1) 


Translation 
My delectable blue gem, Master of all, 
Of red-lotus-eyes lovely, Chief of the Celestials, 
Narayanan, my Lord and Benefactor has elevated 
As Kécava's (His) devotees, all with me associated, 
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Seven generations, up and down, how grand 
Is the growth of our spiritual wealth indeed! 


Notes 
(i) * Kécava ' yields three meanings, viz,: 
(a) One with lovely locks of hair, 
(b) Slayer of Kesi, the demon—Sri Kygna and 
(c) Progenitor of Brahma and Siva. 


(ii) Reference to seven generations, up and down, follows the 
trend in the Vedic texts. 


(iti) The spiritual growth resulting from the Lord’s spontaneous 
grace is indeed astounding; the progress made by our 
own efforts will but be tiny in comparison. 


nárapan; mu[u é] ulakukkum nàtan; véta mayap; 

karanam, kiricai, karumam, ivai mutalvan; entai; 

cir ananku amarar pipar palarum tojutu étta ningu 
varanattai maruppu ocitta pirán; en matavagé. (II-7-—2) 


Translation 
Narenzn, the Supreme support of all the worlds, 
Does ordain everything, Cause, effect and action; the Vedis He 
pervades, 
And is by the exalted Celestials and all else adored; 
Mátavzn, who the giant tusker slew, is my beneficent Lord. 


Notes 


(i) ‘Narayena’, as a *compound, brings out the meaning 
that the Lord is the In-dweller of all things and 
creatures having name and form: 


(ii) The Tzompound of the word reveals the Lord as sustain- 
ing the whole universe. 


* * Bahuvribi ’. 
+ ' Tatpurusa ’. 
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(ii) * Nara” treats of the object} popBid'by the Lord; 
aspect of * ayana’ spotligh dprd as the 
and another aspect reveals Hines t A6 FEINA Ws 

(iv) Of the two meanings got at above, one emphasises the 
Lord's trenscerdence (pcretva) and the other, His 
Saulabhya (Eesy accessibility), virdicated principally 
through His Avatáras and the connected deeds. 


matavan enraté kontu, ennai ipi ipràl pattatu 

yátu avaükalum cérkotén enru eppu] fukuntu iruntu, 

titu avam kefukkum amutam; centámaraik kan-kupram; 
kótu avamil ep kappal-katti; emmán; ep kóvintape. (II—7-3) 


Translation 
* Mataven’ is a name by me casually uttered, 
And yet, Kovirtan my Lord, has inside me entered, 
Ridding me of evils, one and all, the lctuc-eyed Lord, 
My nectar, Candy flawless, stands like a rock (firm and solid). 


Notes 
(i) * Màdhava' is the Lord's name, most intimzetely associated 
with the Mcther, Lzksmi, mear ing the ‘Consort of Ma’ 
and, for this reason, most endeering to Him Sri 
Paragara Bhettar tells Goddess R:.agar dycki, enshrined 
in Srirehgem, that the Lord is dear to the devotees 
* because of Her association with Him (Sloka 51 of Sri 
gunaratnakc$am) 


In aphorism 111 of ‘Ararya Hydayam’, the learned 
author high-lights the Lord's extrz-liberz] sterdards by 
which He gives us credit for whet is known as ‘ ajfidta 
sukrta* (hidden or unknown merit), such as a casual 
mertiop of the word * Màdhzva' by some one, being 
treated by the Lord as a pious recitel of His name; a 
mecharical ramirg of the sacred mountzin in the South, 
known as * Tirumálirvficólai maki, as devout remem- 
brance of the sacred pilgrim centre and so on. 


(i) Having eradicated all the sins of the Alvar, root and 
brarch, the Lord is jubilant, a fact reflected in His 
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effulgent Person. The Lord is free from the twin 
flaws of (1) expecting anything in return from His bene- 
ficiaries and (2) doing good to the devotees for their 
sake instead of for His own benefit. The candy which 
we know of, is exposed to two kinds of flaws, namely, 
use of faulty ingredients and faulty preparation. But 
the Lord is a flawless candy, which attracted the Alvar 
and kept him wholly absorbed in it. 


(iit) ‘ Govinda, my Lord’—The Alvar thinks that the Lord 
incarnated as Krsna, (Govinda), only to enthrall him. 


kóvintan kutakküttan, kóvalan enru enré kunittut 

tévum tannaiyum pati àfat tirutti, epnaik kontu, ep 
pávam-tannaiyum pārak kaittu, emar &] elu pirappum 
mévum tanmaiyam àkkipáàn: vallan empiran vittuvé. (II-7-4) 


Translation 


Kóvintan, the pot-dancer, cowherd, the Supreme Lord, 

So do I His glory sing and dance, by Him enthralled 

And blest, my sins were chased out and those 

With me connected for generations, recipients of His grace, 
He has made; how potent is Vignu, my benefactor great 


Notes 


(i) The Alvar is lost ın admiration of the immense prowess 
of Lord Vignu, in redeeming him and placing him on a 
par with the Ever-free angels in Heaven (Nitya Saris), a 
literal transformation of a base metalinto gold. Allhis 
sins destroyed, he has been endowed with a mind steeped 
in the hilarious enjoyment of the Lord’s glory. His 
amazing simplicity (Saulabhya) as Govirda and His 
transcendence (Paratva), side by side. And what more? 
All those connected with him, Seven generations, back 
and forth, have been blest likewise. They have been 
rendered worthy of His grace, looking upon Him as the 
Sole Refuge, true to their essential nature. Sage Vasista 
who accompanied Bharata to Chitraküfa to persuade 
Sri Rama to get back to Ayodhya, told Sri Rama: 
* àtmànorh nati varteta’ This literally means ‘ Don't 
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exceed yourself’. Some interpret ‘dtmanzm’ as 
Bharata, dear to Rama like his own life. Sri Pardgara 
Bhzttar, however, interprets it as ‘Don’t exceed or 
give up your essential nature of doing the bidding of 
your devotees (agrta páratantrya) ". 


(ii) ‘Govinda’ has been repeated twice in Sri Vignu Sahas- 
ranama, yielding two different meanings, viz. (i) The 
recipient of praise and (2) The redeemer of the Earth 
(hidden by an Asura). The better known meaning is 
one possessing cows. Sri Krgna was coronated as 
‘Govinda’ by Devendra, after the former’s glorious 
protection and preservation of the pastoral life of the 
whole community in tact, by holding aloft Mount 
Govardhana for a whole week. This is indeed a 
unique wealth acquired by the Lord, come down to 
Earth, which cannot be had even in the Eternal Land, 
Śri Vaikuntha. 


(iii) Pot-dancing: Even as the affluent Brahmins resort to the 
performance of ‘ Yagas’, the Shepherds, in affluence, 
indulge in sports like pot-dance-with pots piled one over 
the other, on the head and both the shoulders. The 
dancers will throw up pots alternately using both hands, 
without disturbing the equilibrium of the piled-up pots. 
Lord Krsna, as a member of the cowherd community, 
naturally participated in all such sports and revelled, 
rather excelled' 


vittu ilaüku ceficétit tàmarai pátam, kaika], kankal; 

vittu ila&ku karuñ cutar-malaiyé tiru utampu; 

vittu ilaáku matiyam cir caüku; cakkaram pariti; 

vittu ilanku muti amman matucütanan-tanakké. ^ (II-7—5) 


Translation 
Sporting the majestic crown, exceedingly bright, 
My lord, Matucütap's eyes, hands and feet are very smart, 
Like the lotus, red and broad; His body like blue mount Shines, 
ia Conch is like the Moon bright and His discus, a veritable 
un. 
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Note 


Tirumajai Ántàp told Ràmánuja that this scng reveals how 
the Alvar was attracted to the Lord through the dispizy of 
His exquisite personal charms and ascribed this irterpre- 
tation to his Master, Sri A] ventár (Yamuna) Sri Rámánuja 
was unusually quiet and when asked by the Instructor whether 
he had nothing to say ageirst, as he very often did, Sii 
Rámánuja signified his approval through his broad, bewit- 
ching smile. But Sri Pardgara Bhettor would put it differ- 
ently and say, “ The song reveals the extra brillicnce dis- 
played by the Lord's person after makirg the Ajyar end his 
associates His own”. Whereas the former interpretation 
makes the Lord's personal charms the cause or instrument 
for weaning away the A]var and bringing him irto the Lord's 
fold, the latter shows it as the effect, the result of bringing 
the A]var and his association unto the Lord's fold. 


matucütanai anri marru ilén enru ettálum kárumam ingi, 

tuti cü]nta rátalkal páti ata n'npu, ü]i üjitepum 

etir cü]al pukku, epaittór pirappum enakké aru]ka] ceyya 

viti cü]ntatál: epakkel ammán tirivikkiramagaiyé.  (II-7—6) 
"Translation 

In none but Metucütan do I take refuge, 

On and on I sing, as an end in itself, hymns of His glory; 


This is because of Tirivikkiraman’s grace extraordinary, 
Who took births alongside, to set me right, down the ages. 


Note 


The Alvar has passed through a staggering cycle of births. 
The Lord also incarnated every time, in order to get hold of 
the Alvar, but only now He could get hold of him and bring 
him up to the required standard. A pertinent question is 
asked et this stage as to why the Omripotent Lord should 
not have grabbed at the Ávàr straightaway if He was so 
keen on getting at him, instead of following such a tedious 
and time-absorbing process. No doubt, the Lord could 
have adopted the shor:-cut, suggested above, in His unbridled 
independence, for there is none to question Him. But an 
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unreserved and unqualified amnesty would result in wholesale 
emancipation, en masse, which would cut across the very 
foundation of the Sástras. The Lord is, therefore, on the 
look-out for some pretext or the other to recleim the Subject 
through His extra-liberal standards. With this object, He 
also incarnated every time the Alvar was born but failed in 
His mission all along. Now, at long last, He has 
succeeded. 


‘We can take it that this song reveals either the Lord's extreme 
grace or the Alvar’s extreme humility. 


tirivikkiraman, centámaraik kan emmán, en cebkani vay 
uruvil-polinta vellaip paliàku nirattanap epru enpu ulli, 
paravip panintu pal ü]i ūļi nin påta patükayame 
maruvit tolum manamé tantáy: vallaikan, en vamapané. 
(1-7-7) 
Translation 
Vàmzn?n, my Lord, in just three strides you measured 
The whole universe, as Tirivikkiramep and in me ushered 
A mind rivetted to your lotus feet, days on end adoring you, 
My red lotus-eyed Master with sparkling teeth, how capable of 
you! 


Notes 
(1) Alvar to the Lord: How capable of you, how gracious! 
you have endowed me with a mind which adores You 
and sings your glory ail the time as an end in itself. 


(2) Sri Nampillai has it that it was not a case of reconditioning 
the A]var’s mind so as to make it God-bent but one of 
fitting him with a new mind altogehter, one picked 
out from the Lord's strong room where valuables 
are stored up. 


vamagan! en marakata vannap! tamaraik kanninan! 
kamagaip payantày! enru engu un kalal patiyé panintu, 

tū manattanapàyp piravit tulati ninka, ennait 

ti manam ketuttay; Unakku en ceykén? en ciriterané. ([1—7—8) 
T—6 
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Translation 
Oh, Ciritaran, My Lord, You redeemed my foul mind 
And rid me of life’s miseries, and now with a mind pure, 
I worship Your feet, Sing and adore you as the Sire 
Of Kàmzn, Vamanan, my lotus-eyed Lord, the emerald mount 
And so on; (this great good of Yours) how can I recompense? 


Notes 
(1) The Lord ıs referred to as the Father of Kámap (Manmatha), 
because He begot through Rukmini Devi, a Son 
by name Pradhyumna of exquisite beauty, said to be an 
* Amá$a ' or incarnation of Manmatha, the minor-deity 
inducing amorous love. 


(ii) What was the Alvar’s mind like before it was redeemed? 
Sri Nampillai says that it was hardly fit for recondition- 
ing, as such, erratic like the one going in for ambrosia 
as well as poison, feeling attracted towards God as well 
as the petty pleasures of thc sensual world. The Lord's 
grace has now operated in two ways, namely, bestowal 
of a mind solely rivetted to the Lord's lotus feet after 
throwing away the erstwhile mind, damned beyond 
redemption. 


ciritaran, ceyya tàmaraik kanpap enru epu, iráppakal vay 
verii, alamantu kanka] nir malki, vevvuyirttu uyirttu, 
mariiya tivinai mala, ippam valara, vaikal vaikal 

iñi, unnai enaul vaittanai; en irutikécané! (117-9) 


Translation 
My (Lord) Irutikécan, how gracious of You indeed! 
Lodged in me, every moment my joy you expand, 
Having rid me of all my erstwhile sins dense; 
Day and night, with hot tears in my rolling eyes, 
I kept crying, Oh, Ciritaran, Oh, lotus-eyed, 


Note 
Alvar to the Lord: 


“I was crying out for you all the time, with tears welling up 
my eyes, breathing hot, but all my erstwhile miseries you 
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have now irrevocably cut out so that I go on enjoying you, 
and my joy grows by leaps and bounds every moment ". 


Well, this is the interpretation, current from the days of Sri 
Parāśara Bhattar who gave out this meaning. The earlier 
preceptors held that the Lord cut out the dense sins of the 
Alvar and made him cry out in ecstasy the Lord’s names 
with tearful eyes, day and night, breathing hot, besides 
promoting this God-love of his every moment. 


irutikécan, em pirán ilabkai arakkar kulam 

murufu tirtta pirán, emman, amarar pemmán en[u enpu 
terutiyakil, neficé! vananku; tinpam ari; arintu, 
marutiyélum vifél kantéy! nampi-pappanápanaiyé. (II-7-10) 


Translation 
My mind, if in you there's any clarity left, 
Worship my Lord, Irutikécan, Chief of celestials aloft; 
Know for certain and act, He is our Benefactor great, 
Who rid Lanka of its tough rakéasa clan, 
Shrink not from Him still, unto Pagpanapaa, the perfect, 
hold on. 


Notes 


(i) By addressing his mind in this manner the Alvar was 
only disclosing to the Lord his firm hold on Him. 


(ii) Slaying the ten-headed Ravana is on a par with the redem- 
ption of the Alvar’s mind which, aided by the five 
motororgans and five sense-organs, was holding fiendish 
sway over him, launched into the Sea of Samsara. Śri 
Nampillai likens the bestowal, on the Alvar, of a God- 
bent mind fiee from the devilish clutches of the senses 
in lieu of his erstwhile foul mind, to the destruction of 
Ravana and installation of Vibhigzna on the throne of 
Laika, 

(iii) The Alyar says unto his mind: “ How oan you, my mind, 
get out of the ken of Padmanabha, the perfect Lord 
with all auspicious attributes, and come to grief? The 
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Lord is perfect ın every respect, You know, His attri- 
butes, His form exquisite and His benefaction unto us ". 


pappanapan, uyarvu ara uyacum perum tigalóp; 

erparan ennai akkik kontu, enakké tannait tanta 
karpakam; en amutam; kar mukil polum vénkata nal 
verpan; vicumpór piran; entai tamotarané. (11-7211) 


Translation 
On Parpanápan's navel sprouted the lotus 
Whence all worlds came, of matchless prowess, 
And in me wholly absorbed, He is the * Kappaka ` tree, 
That yielded me and then gave itself unto me; 
Chief of Celestials, Véhkatam is His favourite abode, He's my 
nectar, 
The cloud-hued Lord. Tamdtarap ıs my loving Master, 


Notes 


(i) The Alvar scys that the Supreme Lord, with none above 
Him, is also the humblest; having mzde the Afar His 
vassal, the Lord is wholly absorbed in him, making it 
appear that He knows no one else. 


(ii) The * Karpaka" tree is the legendary wish-yielding tree. 
Even as there is a vast gulf between the Lord's attributes 
and the comparable material in each case, the Lord. 
taken as the * Karpaka ' tree, differs from it in the follow- 
ing essential respects: 

(a) the supplicant is also the Lord's creation; 

(b) the Supplicant gets absorbed in the Lord; 

(c) the supplicant gets not only all that he wants but 
gets the Lord Himself, who is thus the extra- 
ordinary tree, giving itself to the Seeker; and 

(d) the Lord Himself becomes the object of enjoyment 
by His devotees. 


támotarapai, tagi mutalvapai, falam untavagai 

ámó taram ariya oruvarkku? enré toJum avarkal 

támótaran uru akiya c'vapkum ticaimukapkum 

amd taram a[iya-emmápai en àli vannanaiyé. (1127-12) 


Second Centum (Il-7) 165 


Translation 
Tàmótaren, my peerless, primordial Lord, 
Of oceanic hue, who devoured all the worlds. 
Even exalted Ticcimuken (Brahma) and Civep cannot scan and 
comprehend, 
Though on His person they stay and worship Him 
And venture to think that they can His glory fathom. 


Note 

The Lord cannot be comprehended through one’s own effort 
by any one, including the exalted Brahm ard Siva, although 
they stay right on His body and are inclined to be presump- 
tuous, venturing to attempt the impossible. But He is fully 
comprehended by the Alvar and devotees like him to whom 
the Lord has, on His own, vouchsafed all that knowledge, 
clear and concise, full and complete. The Lord who 
is the causeless cause, the Progenitor of the entire Universe, 
combines in Him the triple zspects unknown to many, 
namely, (1) He is the vassal of His devotees, (2) He is the 
originator of the Universe and (3) the friend-in-need, 
succouring one and all, in times of distress. Even the Á]vàr 
cannot fully comprehend the many favcurs done to him by 
the Lord, although one so great, had disclosed to the Alvar, 
so low, the vast array of His oceanic traits, like compressing 
an ocean inside the tiny mustard. 


vanna ma manic cótiyai, amarar talaimakanai, 
kannanai, netumálait ten kurukürc catakópap 
panniya tamil-malai àyirattu] ivai papnirantum 
pannil papniru nàmap pattu annal-tà] anaivikkumé. (11-713) 


Translation 
These tuneful songs on the Lord’s twelve names, numbering a 
dozen, 
Out of the thousand Tamil hymns yielded by Tepkurukür 
Catzkoprn, 
Setting out the love, intense and unlimited, of Kannan, 
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Lustrous like the blue gem grand, Chief of 4marars (celestials) 
(Unto His devotees), will unto the Sire's feet bind (the chanters). 


Note 


In this end-stanza, the Lord's love, intense and unlimited, for 
His devotees is emphasised. This provides the impetus for 
the Lord looking upon His devotees as His sole objects of 
enjoyment. Contact with this decad (Tiruvàymo]i) is 
enough to render one, such a beloved devotee of Lord 
Kécavan. 


Second Centam—Eighth decad (11-8) 
(Anaivatu Aravu-anaimel) 
Preamble 


In the last decad, the Á]vàr was overwhelmed by the Lord's 
extraordinary benevolence which did not stop with him alone but 
overflowed its continents and extended to those connected with 
him, seven generations, back and forth. In other words, the 
heavenly bliss enjoyed by the * Nityds’ in Heaven could be shared 
by him and his associates, right here. In his boundless compassion 
for the suffering humanity, caught up in the vortex of worldly life 
and sensual pleasures, the Á]vár would naturally like to seize this 
golden opportunity and get the area of benevolence extended, by 
getting the * Samsáris* (worldlings) also associated with him as 
fellow-devotees. And so, he turns round and advises them to get 
into the Divine fold, seeing that the Lord is the one and only granter 
of Mokga, the final bliss, ridding them of the terrific involvement in 
worldly life, with its dreadful cycle of birth and death. It may be 
recalled that, once before, vide I-2, the A]lvar addressed the fellow- 
beings with whom he wished to share all that exalted knowledge 
about the Divine order, imparted to him by a self-revealing God. 


The earlier Ácáryas had held that, in this decad, the Alvar 
propagates the Lord's Supremacy. But Sri Parásara Bhettar was 
inclined to think that the Lord's prowess of granting * Mokga’ 
is being talked about in this decad. As a matter of fact, the Lord's 
Supremacy has been dealt with in this very centum, in the Second 
decad, and there is no need to repeat it here so soon. Further, this 
decad is replete with expressions relating to the grant of Mokga. 
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In any case, 1t makes no difference either way, as God-head (* Ivara- 
tva) and the prerogative of grantirg Mcksa (Moksa-pradatva) go 
hand in hand, vested solely in the Supreme Lord. 


Towards the end of this decad, as can be seen from stanza 
ten, the AJvar, however, feels frustrated by the unresponsive world 
around, jogging on in just the seme way as before, all his advice 
having fallen on deaf ears, like the advice terdered by Malyavag 
and others to Ravena. The Alvar would, therefore, profitably 
revert to the enjoyment of the Lord as before, which got interrupted 
for a while because of his misplaced sympathy for those around, 
totally impervious to his wholesome advice. At the same time, it 
was no mean consolation for him that, in the process, he escaped 
getting contaminated by them and becoming one of them, Great 
indeed is his jubilation that he could still retain, in racr, the priceless 
wealth of God-love and God-enjcyment, like that of a person who 
Clears a dacoit-infested area withcut being robbed and molested. 


anaivatu aravu-anaimél; pümpávai ákam 

punarvatu; iruvar avar mutalum tané; 

aivan 4m ep porutkum; vitu mutal âm- 

punaivan pipavikkatal nintuvarkké. (II-8-1) 


"Translation 

The Supreme Lord who does on serpent-bed repose 

And hold Pimpavai (Laksmi, the lotus-born) in embrace 

Is Progenitor of them both (Brahmà and Siva); He freely des- 
cends 

Among all and sundry, Granter of Moksa, the raft (sure and 
certain) 

He is, to swim across (Samsára) the difficult and dreadful ocean. 


Notes 
(i) This stanza is an epitome of the contents of this decad. 


(ii) The first two lines of the stanza bring out the setting in the 
Eternal land of absolute bliss (Nitya Vibhüti). So far 
as the “Lila Vibhüti (Sportive Universe) is concerned, 
the Lord is depicted as the originator of one and all, 
including those two calling for special attention, the 
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exalted Brahma and Rudra and yet He incarnates 
among all and sundries, as if He is of their own species 
and mingles with them freely. 


Being the granter of Mokga, He is the reft, safe and sound, 
to get hold of for those who are keen on crossing the 
ocean of ‘Samsara’ with its terrific involvement in 
the cycle of birth and death and seek His help, finding 
that, by themselves, they can hardly cross this ocean, vast 
and deep. 


nintum tuyarp piravi utpafa marru ev evaiyum 

nintum; tuyar illà vitu mutal åm: 

Pün tap punal-poykai yàpai itar katinta 

pün tan-tu[áy en tani nàyakan punarppé. (11-82) 


Translation 


Contact with my unique Lord, wearing tulaci garland 
Cool and nice, the Redeemer of the elephant, 

In great distress, in the ccol and lovely pond, 

Will help to ford ** Samsara ’, the dreadful ocean, 

The breeder of all ills and attain the blissful heaven. 


Notes 


(i) In this stanza, the Alvar says that the Lord, as such, is 
not necessary for the attainment of Mokga and some 
kind of contact with Him will suffice. Such a contact 
will help one both ways, namely, obtainirg relief from 
the otherwire incurable malzdies of birth etc, and 
attairing the ‘ Eternal Land’ of absolute bliss without 
the slightest tinge of sorrow 


(ii) Swimming across the ocean of Samsára 1s a never-ending 
process; if the ocean is interminably vast, the swimming 
also is interminably long, a perennial process. It is only 
the Lord’s redemptive grace flowing through contact with 
Him, in some form, that will cut the gordizn knot and 
take one out of this otherwise unfordable ocean. 
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punarkkum ayan àm; a|'kkum aran àm; 

punartta tan untiyotu ákattu manni: 

punartta tiruákit tan márvil tan cér 

punarppan perum puparppu enkum pulape. ([1-8—3) 


Translation 
The Lord is (also) * Ayan’ who from His navel emerged 
And created the worlds, on His person duly Icdged, 
And ‘ Aran’, the destroyer too; on His winsome chest 
There's Tiru; perceptible ir deed are His herculean tasks many. 


Note 

The Supreme Lord not only discharges the functions of * Ayap’ 
(Brahma), the Creator and ‘Aran’ (Siva), the destroyer, 
standing within them as their Internal Controller but also 
assigns specific porticns of His body for their occupation. 
And then, there is * Tiru’ (Laksmi), inseparably lodged on 
His winscme chest. And then, He reposes on the vast 
expanse of water, contemplating the ensuing creation of the 
universe. The herculean deeds performed by Him through 
Brahma and Rudra and on His own, are most perceptible 
indeed. 


pulan ainte méyum pogi aintum ninki, 

nalam antam illatu or natu pukuvir! 

alamantu viya acuraraic ceprán 

palam muntu ciril patimin óvàáté, (T1-3—4) 


Translation 


Those of you who the interplay want to quell, 

Of the senses and sense-objects, so 2s to enter 

The Eternal Land of perfect bliss, will do well 

To enjoy the traits auspicicus of the Lord, for ever; 
How He tortured and slew the Asuras, think it over. 


Notes 


(i) Here is the Alvar’s recipe for discarding the sensual 
pleasures, petty end transient, and entering the Eternal 
Land of perfect bliss: 


* Be steeped in the enjoyment of His auspicious traits 
for ever ". 
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(ii) Unlike several other processes which are difficult and 
tiresome in the initial stages and are pleasurable only 
in the final stages of fruition, contemplation of the 
Lord’s auspicious traits is an ecstatic experience, right 
from the beginning. It is also noteworthy that there 
are no inhibitions and injunctions restricting such enjoy- 
ment to certain days only or parts of the day as in 
the case of sea-bath etc. 


(iii) This abode of ours is the harrowing land of eternal mis- 
eries whereas the Heaven is just the opposite—the 
Eternal Land of absolute bliss. The Alvar does not 
subscribe to the doctrine of philosophy which conceives 
of ‘Mokga’, as but the mere disembodiment of the 
soul on emancipation from the cycle of births and deaths. 
His concept of ‘Moksa’ is the eternal joy of constant 
service unto the Lord, in the yonder heaven, with no 
tinge of the erstwhile sorrows, partaking of the bliss 
of unlimited dimensions, fresh and exquisite, every 
moment, flowing from the Lord who is an inexhaus- 
tible fountain of bliss. 


(iv) The Lord will destroy our sins and remove all impediments 
in the way of our union with Him, even as He tormented 
and destroyed the Asuras. 


évat tuyarp pigavi utpata magru ev evaiyum 

mūvåt tagi mutalày müvulakum kàvalón, 

mà aki, àmai ay, mig aki, màánitam ām- 

tévati tēva perumáp en firttané. (II-8—5) 


Translation 
The Supreme Lord, the causeless cause of the flowing universe, 
Its creation, sustentation and destruction, Chief of the Celestials, 
My Tirttan (Who sanctified me) did come down as a Horse, 
Tortoise, Fish and Man, and protected the worlds, one and all. 


Note 
The routine of the Universe falling under the three major 
compartments of creation, preservation and dissolution, 
goes on uninterruptedly because of the ever-alert and omni- 
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potent Lord who directs and controls them all. No doubt, 
He dowered on all of us, limbs and sense-organs to put us on 
a career of gainful activity with a view to attaining Him, but 
even if we stray awzy from Him He is such an indefatigable 
cultivator who doesn’t lose heart when the yield is low or 
next to nothing, but goes on with His cultivation, hoping 
for better days. That is why He takes all the trouble to 
incarnate in various forms and gces cn with His work of 
resuscitaticn. 


tirttan ulaku alanta cévatimél püntàmam 

cértti, avaiyé civan mutimél tap kantu, 

parttan telintojinta paintu]àyáp perumai 

pérttum oruvaral pécak kitantaté? (1I-8—6) 


Translation 
Is there any need at all for others to deliberate 
The glory of (Lord Krsna) wearing tulaci garland, Tirttap (The 
Immaculate), 
At whose lovely feet which spanned the Universe, Parttan 
placed a garland 
And saw it (a little later) on Siva's head, getting clarity of mind? 


Note 


In the battle against the “ Kauravas’, Arjuna needed the 
weapon known as ‘Pa§upada astra? which could be had 
from Siva after due propitiation. The compassionate 
Kygna, however, told Arjuga the short-cut whereby he could 
offer at the former’s feet the garland intended for Pasupati 
(Siva). Arjupa did accordingly and that very night, Siva 
appeared in Arjuna’s dream, wearing that very same garland 
on the head and presented the weapon in question. 
Reference has been made, in this song, to the spanning of 
the whole Universe by the Lord as it was then that Brahma 
washed the Lord’s feet to the accompaniment of Vedic 
chantings, and the sacred water that flowed down the Lord’s 
feet was held by Siva on his head (Napmukan Tiruvantáti-9). 
Is there at all any need to dispute the self-evident glory of 
Lord Krgna? " 
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kitantu iruntu, ningu, alantu, kélal ay, kilp pukku 
itantitum; tannu} karakkum; umilum; 

tatam perun tó| arat tajuvum; par ennum 

mafantaiyai mal ceykipra mal år kanparé? (1[-8—7) 


Translation 
Lying, sitting and standirg, measuring the worlds, 
Getting into the waters deep and lifting up the Earth, 
As the Boar gigantic, holding with Him all the worlds 
And then spitting them out, embracing dame Earth 
On His broad shoulders complacent, who can comprehend His 
love for Mother earth? 


Notes 
(i) Many indeed are the wondrous deeds of the Lord, done 
out of His great love for Mother Earth, the Sportive 
universe (Lila vibhüti). 
(ii) Lying, sitting and standing: 
There are several ways of appreciating these postures of 
the Lord, These are set out below: 
(a) Reclining on the Milk-ocean, the centre of creative 
activity, surrounded by the band of celestials; 
Sitting on the serpent couch in the High Heaven; 
and standing firm on Mount Tiruvéükatam, His 
favourite resort. 
(b) Lying prostrate in front of the Ocean, Sri Ráma's 
supplication to the king of the ocean; 
Sitting (Staying) in the Agramas of the Mahargis 
during His exile: 
and standing victorious at the gates of Lenka after 
slaying Ravena (may also refer to Sri Rama 
standing victorious after slaying vali). 
(c) Lying in the pilgrim centre known as Pulinkuti. 
Sitting in the pilgrim centre known as Varakuna- 
mehkai. 
and Standing in the pilgrim centre known as Srfvai- 
kunțam. 
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(a) above refers to the Lord’s transcendent glory: 


(b) above refers to the Lord’s ‘Saulabhya’ (easy 
accessibility) in His Incarnate form, 


(c) refers to the Lord’s iconic manifestation in these 
different postures in the respective pilgrim centres. 
See also notes under V-10-6. 


kanpar ar em ican kannapai? ep kanumayu? 

Gn pécil, ellà ulakum Or turru ayza: 

cén pala vitó, uyiró, marru ep porutkum 

én pàlum córáp, parantu u]ap im enkumé. (I1-8—8) 


Translation 


Who can comprehend Kennap, my Lord 

Or get at the know-how? hardly a morsel 

Of His food can all the worlds be, His abode 

Is high above the worlds, Inner Controller of all, 
Indeed He pervades all over 

With no exception whatever. 


Notes 
(i) 1t is indeed impossible for any one to gauge the full extent 
of the Lord's glory; even the exalted ones who are 
endowed with the czpacity to delve into it, are not 
equal to the task. They too could touch only a fringe 
of it, just a peep, and no more. 


(ii) All along, reference was made to the Lord containing 
within His stcmech, eatirg up all the worlds, during the 
period of deluge, mzking it zppear to be a herculean 
task of gigantic megritude. Now, it will be seen that 
all the worlds put together hardly constitute a morsel 
of food for the Lord. a mere fleebite. 


enkum ujan kannan enra makanaik káyptu, 

inku illaiyàl epu iraniyan tin putaippa, 

aùku appo]uté avan viyat tópriya en 

cinkap pirag perumai áráyum cirmaitté? (I1-8—9) 
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Translation 


Ticuvaymoli-Book It 


The son affirmed, * Kannag is everywhere ', 

Shouted back irate Iraniyen, “ If he be not here? *’ 
And slapped the pillar hard ; there and then 

The Lord appeared and killed the demon; 

Indeed, my Naraciüka's glory is beyond deliberation. 


Notes 


(i) In the preceding Song, the Lord's immanence was refer- 


red to. Perhaps, it didn't carry conviction with quite 
a few persons who doubted whether the Lord could 
pervade all over, in and out. This song is evidently 
addressed to those persons, warning them not to follow 
in the foot-steps of Hiranya and come to grief. 


(ii) Hiranya slapped, with his own hand, a pillar built under 


his own supervision. There was, therefore, hardly any 
question of magic or sleight of hand which produced 
the furious Narasinga, right from the bosom of that very 
pillar, from the very spot cn which Hirapya slapped 
that very moment. The points to be pondered over in 
this context are: Had the Lord not appearcd from the 
crucial spot tapped by Hiranya or if His appearance had. 
been delayed by even a split second, His immanence at 
all places and at all times would be open to question. 
His omnipresence having been established, His omni- 
potence needs to be demonstrated. If it is said that 
Narasitüga was born, He was not born in the generally 
accepted sense of impregnation, birth, growth and all 
that. He jumped out of the ripped-open pillar, as a 
full- grown adult, a peculiar combination of Man and 
Lion, more than a match for the formidable Hiranya. 
Strange indeed were the boons conferred on Hiranya by 
Brahmà—the devil was not to meet with death at the 
hands of a male, female or a hermophrodite, neither 
by Gods nor by man or beast or any of the five elements, 
neither by day nor by night, neither in space nor on the 
ground, neither irside the house nor outside, so on and 
so forth. The Strange Visitor who sprang forth 
engaged Hiranya, in a hand to hand fight, dragged him. 
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on to the door-step, laid him on His lap and tore open 
his bowels with the finger nails (spear-lihe claws), 
at dusk. Hurenya, the seemingly impregnable fortress, 
armed in a thousand and one ways against every con- 
ceivable source of danger, crashed, at long last, before 
the superior might of the Omnipotent Lord. The 
words in italics, as above, will show that none of the 
boons granted to Hiranya was violated. 


cirmai ko] vitu cuvarkkam naraku iga, 

irmai kol tévar nafuva, magru ep porutkum 

vér mutal ay, vittu ay, parantu tayi nipra 

kar mukilpól vannap, ep kanpapai nip kantépé, (11-8—10) 


Translation 


Seen have I kannan, my cloud-hued Lord, of unique excellence, 

All pervading, He is the triple cause of all existence, 

Ushering in the exalted Heaven, Svarg and hell, the respective 
denizens, 

The kind-hearted Devas and all else. 


Notes 


(i) As already mentioned ın the preamble to this decad, the 
Alvar finds, at this stage, the people around, most 
unresponsive, all his advice having fallen on deaf ears. 
Frustrated though, he is still happy that he didn't 
get contaminated by them and become one of them, very 
much like clearing a dacoit-infested area without 
getting robbed or molested. 


(i) The Lord combines in Himself all the three causes of 
existence, the material (upádàna) Instrumental (Saha- 
kári) and the operative (nimitta) causes. For making 
pots, mud is the material cause, the potter's wheel and 
staff, the Instrumental cause, and the Potter is the cpera- 
tive cause. So far as the creation of this world is con- 
cerned, all the three causes vest in the Lord, yet another 
unique feature of the Lord. Apart from this universal 
aspect, the Lord regales the denizens of the high heaven 
with the exquisite charm of Histranscendent Form, and 
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He has now chosen to present Himself unto the Á]vàr 
as the charming Krsna. Great indeed is the A]var’s joy. 


kan-talankal ceyya karu méni ammapai 

vantu alampum cólai valuti vala nàtan 

pan-talaiyil conna tami] ayirattu ip pattum valàr 

vin-talaiyil virriruntu alvar em må vifé. (II-8-11) 


Translation 


Those that leatn these songs ten 

Out of the thousand composed in choice tunes, 

By (Catakópan), Chief of Va]utinátu, abounding in fertile 
orchards, 

Where go gay honey bees in their swarms, 

Adoring the black-hued, large lotus-eyed Lord, 

Will in high Heaven flourish and partake of bliss supreme. 


Note 
The chanters of this decad will shoot up from the harrowing 
depths of worldly existence to an exalted position in heaven, 
keeping at their beck and call, the denizens over there. 


Second Centum—Ninth decad (II-9) 
(Em mà vittu) 

Preamble 

This decad pinpoints the concept of ‘ Purugürtha" the ulti- 
mate value of the final goal of every individual. In the preceding 
decad, frequent references were made by the Alvar to the Eternal 
Land of absolute bliss. On hearing these, the Lord thougtt He 
would rather put the Alvar in Heaven if that was all His desire 
and accordingly told him, ‘* Well, you can have the Mokga, as 
desired”. It is now and here that the position gets crystallised. 
The Alvar revolves in his mind and concludes that any thing granted 
by the Lord, by way of catering to his desire instead of His own, is 
not worth having, and even heaven attained this way, would be 
little better than hell. The real ‘ Purusdrtha', or ultimate value 
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lies in whatever is bestowed by the Lord out of His own free 
grace and liking. And so, the Ajvar specks out his mind, 
as follows: 


* My Lord, it makes absolutely no difference to me whether 
1 am in heaven as the partaker of the endless bliss there or in the 
state of Kaivalya, lost in self-enjoyment or get consigned to the 
gloomy abyss, if it is all your sweet will and dispensation. On the 
other hand, I will not hesitate to decline even the gift of heaven, 
if it is bestowed on me just for my gretification. And so, may it 
please you to so ordain my goal as to make it coincide solely with 
your desire”. Here is a clear enunciation of the paramountcy 
of the Lord’s will, in total subjugation of the egoistic compulsions 
of the Individual. It is indeed very hard to find the Subject who 
can appreciate and fall in line with the Alvar’s lofty train of 
thought, totally bereft of egoistic impulses and putting his whole 
weight on the Lord. It was for this very reason that Empar, the 
great preceptor, is said to have screened his eudicnce and closed. 
the gates of the lecture hall before discoursing on this decad. 


em má vittut tiramum ceppam; nin 

cem ma pata-parput talai cérttu; ollai 

kaimmá tunpam katinta pirápe! 

amma! atiyén véntuvatu ité. (II-9-1) 


Translation 


You relieved the distress of an elephant, benevolent Lord! 
If you'd only soon set your grand lotus feet red 

On my head, the topic of high heaven I shall not moot, 
Sire, this is all I pray for, nothing more do I want. 


Note 


Right in the beginning of this song, the Alvar makes his position 
abundantly clear. He shall no longer mention about the high 
heaven, be it a matter of assuming a form like unto that of 
God (Sárüpya). staying in the same area as the seat of the 
Lord's kingdom in heaven (:4lokya) etc. Al that he needs 
is that the Lord should set His lovely peir of red lotus feet 
on his head. 


178 


Tiruvaymoli-Book II 


ité yan ugnaik kolvatu efifiingum; ep 

mai toy coti manivanna! entay! 

eytà nin kalal yan eyta fiápak 

kai tà; kàlak ka]ivu ceyyélé. (I-9—2) 


Translation 


Notes 
(i) In the preceding song, the Alvar had categorically stated 


My lovely Lord, lustrous like the dark blue gem, 

All that I pray unto you now and at all times, 

Is that you do lend me the hand of wisdom, 

To reach your feet, difficult to attain, with no loss of time. 


that he wanted nothing more than the Lord's lovely 
pair of lotus feet being set firmly on his head. And 
yet, the Lord tempts the Alvar and asks him whether 
he would want anything more. The Alvar, however, 
stands his ground, all right and reaffirms that he wants 
nothing else. 


Lord : Well, how long will you persevere m this attitude?” 
Alvar : “ As long as you and I exist ”’. 

Lord : ‘‘ What made you so steadfast ? ” 

Alvar : “ Your exquisite charm ”’. 

Lord : *'And what should I do now ?** 

Alvar : “Pray, deign to make this vassal, your sole 


dependent, get at your lovely pair of feet, difficult to 
atizin **. 


(ii) About the lending of the hand of wisdom, here is an 


anecdote, very instructive. 


Mutaliyantag and Empar were colleagues and co-disciples 
of Śri Ramanuja. During a fairly long spell of absence 
of the former from Sriraigam, a disciple of his stayed 
with Empar. One of those days, quite a few disciples 
of Empar were administered by him the five-fold sacra- 
ments enjoined for S.ivaignavas. The aforesaid disciple 
of Mutaliyagtan also got the sacraments from Empàr 
along with the others, To an enquiry by Empar, 
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whether the disciple in question had spiritual relation- 
ship with any other Preceptor, the answer was assuring 
enough and indicated that there was no other spiritual 
mentor. But then, when Mutaliyántáp returned to 
Srirangam, this particular disciple went back to him, and 
served him as before. When Empar got to know of 
this, he hurried to Mutaliyántàp and expressed regret 
for the administration of the Sacraments to the 
disciple in question during Ántàp's absence from the 
station. But Antip’s megnanimity put Empar at 
ease, in no time. The former observed: ‘If two per- 
sons stretch out their hands to one fallen into a well, it 
is so much the easier both for the riser and the raisers". 
The helping hand, in this case, refers to the spiritual 
knowledge imparted by both the preceptors. 


ceyyél tivipai epru aru[ ceyyum en 

kai ar cakkarak kanpa-pirápé! 

ai ar kantam ataikkilum, nin kalal 

eyyatu &tta arulcey enakké. (11-923) 


Translation 


Kanna, my benefactor, wielding the discus bright, 

‘Tis your grace that I from evil deeds desist; 

Bless me that I shall adore, without respite, 

Your comely feet éven when phlegm chokes my throat tight. 


Note 


Alvar to the Lord: “ I pray not for relief from sufferings but 
for a mind rivetted to your feet at all times, even in those 
dark moments when the throat gets choked by phlegm "'. 


C.f. the 12th Jitante $loka (recited at the conclusion of the 
worship of the household Deity) 


Which means: 


“Whatever calamities might befall me, let not my mind be 
apart from you; this would be enough to salve me "*. 


480 


Translation 


The greatest good 1 desire from Kappan, my Lord, 

True to my essential nature, is that command He shall, 

That I serve Him wholly and at all times, and own He shall 
Me as His exclusive vassal, in my mind firmly lodged. 


Notes 
(i) This song 1s the quintessence of this decad, determining, 
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enakké atcey ek kalattum engu, en 

manakké vantu itaivitu inri magni, 

tanakké aka enaik kollum ité: 

enakké kannanai yan kol cigappé. ({I-9-4) 


as it does, the greatest good for the individual soul, in 
keeping with its essential nature, namely, abject depen- 
dence on the Lord as His exclusive vassal for all time. 
For abiding in such a state without the slightest aberr- 
ation at any time, the Alvar seeks the Lord's Grace. 


Gi) Sti Nampillai appreciates this decad as the most outstan- 


ding, of all the hundred decads (Tiruvàymolis) and ‘even 
so, this song is the best, in this decad, That is because 
the Á|váàr prays unto the Lord that He should stay 
inside him, firm and for ever, and take from him 
service, service exclusively unto Hirn and at all times, 
rendered solely for His pleasure, eschewing the slightest 
tinge of personal egoism, absolutely selfless like the 
Moon, Southerly breeze. sandal paste and water. 


(ii) In the learned assembly presided over by Empar, Pillai 


Tirunarayür Arayar enquired why the Alvar, endowed 
with full and complete knowledge, clear and concise, 
should at all make a request of this kind to the Lord, 
instead of resigning himself wholly to His grace, leaving 
Him to do whatever He liked. While agreeing with the 
Arayar that it was a pertinent question, Empàr eluci- 
dated that it was the innate charm of the destined goal, 
namely, selfless service unto the Lord for His exclusive 
enjoyment that drew the Alvar out in this manner and 
made him long for it, even as the Divine Mother, 
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inseparably poised on the Lord's winsome chest, 
Keeps on saying, “I shall not get parted from my 
Lord even for a trice”. 


cigappil vitu cuvarkkam narakam 

igappil eytuka, eytagka; yanum 

pigappu i! pal pigavip perumápai, 

marappu opu ingi, eprum maki]vage. (I1-9—5) 


"Translation 


Let me or let me not go, after death, 

To the renowned heaven, the svarg or the hell, 

But may I meditate upon the Lord, Who, though free from 
birth, 

Chooses to take many a birth, in an unbroken spell, 

Forgetting Him at no time and thus be full of mirth. 


Note 


The Alvar’s sole concern is to remain steeped for ever in the 
enjoyment of the Lord's wondrous deeds and auspicious 
traits, displayed during the numerous incarnations taken at 
His sweet volition. 


maki] ko] teyvam, ulókam, alókam, 
maki| ko] cdti malarnta ammané! 
maki} ko] cintai col ceykai kontu enrum 


maki|vurpu unpai vanaika vàráye. (II-9-6) 
"Translation 
Oh, Lord, from You blossomed the mirthful Moon and the 
Sun resplendent, 


The blissful Celestials, mankind with Knowledge radiant, 

The fauna and flora with no such radiance, pray appear before 
me 

That I may worship you ever, by word, deed and thought gaily. 


Note 


Alvar to the Lord: My Lord, you made the celestials, full of 
bliss, the mankind, radiant with knowledge, the luminous 
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Sun and Moon as well as the non-sentient beings, devoid of 
knowledge. You, who could create this Kaleidoscopic 
Universe, can surely make me enjoy you wholly, by word, 
deed and thought and, for this purpose, you should be before 
me, at all times. 


varay! un tirup pata malarkki]p 

pératé yan vantu ataiyumpati: 

tàrátày! unnai yennul vaippil enrum 

aratay! epakku enrum ekkalé. (11-9—7) 


Translation 
Oh, Lord, You haven't granted me the favour 
Of attaining your lotus feet for ever; 
However long I wrap You in my mind, non-satiate you are, 
Pray appear before me, for my eyes to feast for ever. 


Note 
The Alvar feels that, having whetted his God-thirsi and God- 
hunger, it was but meet that the Lord should appear 
before him for his eyes to continually drink deep of His 
nectarean beauty. 


ekkálattu entaiyáày ennu} mangil, mappu 

ek kalattilum yátonpum véntép; 

mikkàr véta vimalar vijuhkum en 

akkarak kapiyé! uppai yán& (II-9-8) 


Translation 
You, Vedic scholars of rank and repute do (with love) devour, 
Oh, my candy- fruit, my eternal Master, 
If you shall my mind enter and stay there, firm and secure, 
Never shall I from you seek any other favour, (be sure). 


Notes 
(i) Rock-candy is a delicious product of cane-juice and it is 
the Alvar’s figment of imagination that conceives of 
the Lord being as delicious as the fruit of the imaginary 
Rock-candy tree. (akkárakkapi is the term used in the 
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original text of this song, to denote this imaginary fruit 
of an imaginary tree). 


(ii) The versification, as above, conforms to the interpretation 
of this song (original) by * Emperumánár (Ramanvja). 
Śri Ajavantar (Yamuna) would, however, appear to have 
interpreted this song, as follows: 


* My Lord, if you would only enter my heart, as my 
Sovereign Master, even if it be for a split second, I shall 
not seek from you any favour, at any other time, not 
even this very favour now sought ”. 


yàné ennai arryakilaté, 

yapé en-tapate en[u iruntép; 

yané ni; en utaimaiyum niyé; 

vápé éttum em vanavar &[é! (11-9—9) 


Translation 


Oh, my Lord, by the entire heaven adored! 
Chief of Celestials, Fancied I, in ignorance bred, 
I my master was and all things mine own; 

But now do I realise, all are yours, I and mine. 


Note 


The Lord had done His best, down the ages, to reclaim the 
Alvar but the latter was striking a divergent path all the 
time, not knowing his essential nature and relationship with 
God. Prior to his reclamation, the Alvar was like unto a 
Prince, fallen into the hands of a hunter and brought up like 
the hunter’s son in strange environments, totally alien to his 
Native surroundings. But now true knowledge has dawned 
on him and he is in a position to advise the people around 
to disengage themselves from the erroneous notions of ‘I’ 
and ‘Mine’ and be rooted ın the Lord, whose exclusive 
vassals they are, solely dependent on Him. 


éél &jum ventu, ér ko] ilaükaiyai 

niré ceyta netuá cutarc cóti! 

térél ennai; un pon-ati cérttu ollai; 

véré põka eüüánrum vitalé (II-9—10) 
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Translation 
My respler.dent Lord; you tamed the seven bulls unruly 
And routed Lika, the city bezutiful; trust me not, 
Better take me quick to your golden feet 
And never allcw me to slip beck to things worldly. 


Nate 
Lord : Alvar, I suppose you are quite safe now and have 
nothing more to fear." 
Alvar : “Sire, you can't be too certain about me, stilf 


in this material bcdy, and in these frightful surround- 
ings. Situated as I am, the possibility of my going 
astray and slipping back to old ways cannot be ruled 
out. I cannot, therefore, feel safe unless and until 
I am laid at your feet firmly. To get at me, you 
can of course root out the impediments even as 
you tamed the unruly bulls and destroyed Laika, 
to get at Nappinnai and Sita respectively. 


vital il cakkarattu annalai méval 

vital il van kurukürc cafakópan 

kefal il áyirattu] ivai pattum 

ketal il vitu ceyyum kilarvarkké. (1-9-11) 


Translation 
These songs ten, out of the thousand immortal songs 
Of Kurukür Catakdpan, ever close to the Lord, 
Who the discus inseparable holds, will unto those that sing 
Them ardently, bestow heavenly bliss, from all ills freed. 


Notas 


(i) These ten stanzas will confer on those who recite them 
heavenly bliss. It need not be questioned how these 
songs could, by themselves, grant Mokga, which is the 
sole prerogative of the Supreme Lord. What is intend- 
ed to be conveyed by this end-song is that the recital of 
these ten songs will gledden the Lord and, as a conse- 
quence thereof, His gift of Mokgsa will follow. C.f. 
IV-5-11 where the lotus-born Lakemi is said to confer 
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Mokga on those who recite the ten tanzas in that decad. 
Actually, the Lord ıs the sole Granter of Mokga 
but He grents it only through the instrumentality of 
Sri Lzkgmi. as the Grand [ntercessor between Man and 
God end her recommendatory role plays a very vital 
part in the ascent of Man to the foot-stool of God. 


(ii) In the last song, the Alvar had requested the Lord not to 
let him slip back to his old ways. The Lord assured the 
Alvar that he need have no misgivings whatscever and 
added that it was not for giving up devotees like him 
that He was carrying in His hand the discus all the 
time. By implication, He could hold on to His devotee 
as firmly as He held the discus. 


Second centum-— Tenth decad (I-10) 
(Kilar oli ilamai) 

Preamble 

In the last decad, the Alvar stressed the need for quick action 
on the part of the Lord, while praying that He should take service 
from him, at all times. The Alvar’s agitation for expeditious result 
was, however, construed by the Lord as the Ajvar’s desire to serve 
in this body itself and He, therefore, directed the Alvar to serve 
Him in His Iconic Form in Tirumàliruficolzi malei (very near to 
Maturai in the South), a nice, quiet place, abounding in lovely hills 
and beautiful orchards. The Alvar accordingly enjoys alike the 
pilgrim centre and the Lord enshrined there, his predilections 
extending even to the other hills, in and around, and the very route 
leading thereto. 


kilar oli ilamai ketuvatan munnam, 

valar oli máyón maruviya kóyil. 

valar ilam polil st] máliruficólai 

tajarvu ilar akic cárvatu catiré. (II-10—1) 


"Translation 


Ere the youth, up and radiant, gets blasted 
* Tis but meet that one reaches with a mind steadfast, 
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Maliruficdlai, the hill resort, full of orchards, 
Young and lovely, where stays always the wondrous Lord 
Of (growing splendour and) mounting radiance. 


Notes 

(i) Even reaching the holy place, ‘ Tirumáliruficólai Malai’, 
is an end in itself, says the AJvar. Even as one is advised 
to acquire knowledge when still young so as to reap 
the benefit thereof, in later years, one is advised to go 
to this pilgrim centre while still young and before the 
sensual pleasures get hold of the rising youth and 
distract it. 


(ii) There ıs nothing like growth or diminution, waxing or 
waning for the Lord Who is immutable and yet, His 
Splendour is said to grow by virtue of the exhilarating 
impact of this lovely station on the Lord. This is sheer 
poetic grandeur extolling the beauty of the place. 


(iii) This is one of the four principal Vaignava Pilgrim centres, 
the other three being Sriraügam, Tirumalai and Káfici- 
puram. 


catir ila matavar talcciyai matiyatu, 

atir kural catkattu alakar-tam kóyil, 

mati tava} kutumi máliruficólaip 

patiyatu étti &juvatu payané. (II—10-2) 


Translation 


Better ignore the viles and charms of damsels young 

And on Máliruficólai, meditate for your good ; 

The Moon walks on its tops and the conch keeps blowing 
In the temple of AJakar, our Lord. 


payap alla ceytu payan illai, neficé! 

puyal malai vannar purintu urai kéyil, 

mayal miku polil cü] máliruficólai 

ayalmalai ataivatu atu karumamé. (11-10-3) 
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Translation 


My mind, better desist from deeds futile 

And reach the mount beside Māliruñ Cólai, lovely and fertile, 
Surrounded by many an enchanting orchard, 

The favourite resort of the cloud-hued Lord. 


Notes 

(i) In the last two stanzas, the Á]vàr expatiated on the glory 
of the Pilgrim centre, Known as ‘ Miálirufi célai’, 
treating one’s visit to that place or mere meditation of 
the station as an end in itself. And now, the Alvar 
extends the same treatment even to another mount 
in its vicinity, by virtue of its associaton with *Máliruf- 
cólai Malai’. 


(ii) The futile deeds, referred to, are rites and rituals performed 
for attaining swarga etc, or even contemplation of 
the Lord's transcendent glory and the by-gone 
Avatáras. The emphasis thus rests on this pilgrim 
centre which is now getting broad-based so as to in- 
clude the neighbouring mountain, as well. 


karuma vap pacam ka]ittu ujangu uyyave, 

perumalai etuttan pitu urai kóyil, 

varu majai tavajum máliruficólait 

tirumalaiatuvé, ataivatu tipamé. (II-10-4) 


Translation 
Going over to Malirufi cólai is real good, 
Where the rain-clouds craw] and dwells the Lord 
For ever, for us to serve Him and get undone 
Our ‘ Karmik’ bonds tough; His person does the glory beam 
Of His great deliverance of Mount (Govardhan) 


Note 
To extricate ourselves from the otherwise inextricable bondage 
of * Karma’ and to serve the Lord, the Alvar deems it but 
proper that we should reach this sacred hill where the Lord 
stays for ever, with great delight. That He is the great 
deliverer is writ large on the person of Lord A]akar enshrined 
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there, proclaiming His great glory as the deliverer of the 
inhabitants of the pastoral village of Gokula from the fury 
of Indra, by holding aloft Mount Govardhana for a whole 
week during His Avatara as Krsna. 


tipam-ufai valattàl tivinai perukkatu, 

aram muyal àlip pata'yavan kóyil, 

maru il ,van cupai ci] maliruficdlaip 

puramalai, cárap póvatu kigiyé. (11-10—5). 


Translation 


Do not your energy dissipate and your sins multiply, 

Better go to the mount close to Malirufi Célai, 

Surrounded by cascades, neat and lovely, 

Where stays the Lord, bent on protection 

Of His devotees, holding the discus, that benevolent weapon. 


Note 


The Alvar brings on a par with * Malirufi Cólai malai ° another 
mount around. He advises that all one’s energy, that 
might otherwise be dissipated on selfish pursuits breeding 
endless sins, could as well be used up in going on a pilgrimage 
to the said mount. 


kiri ena ninaimin! ki]mai ceyyaté, 

uri amar venney untavan kéyil, 

mariyotu pinai cér maliruficdlai— 

neri pata atuvé, ninaivatu nalamé. (I1-10—6) 


Translation 


Desist from base deeds and remember 

* Tis good to think solely of traversing the road 
Which leads to Málirufi Cólai where live together 
Herds of deer and young ones and stays our Lord, 
Who from hanging hoops ate up all the butter. 


Notes 


(i) The Alvar advises people to divert the mind from sensual 
pleasures and fix it on the route leading to ' Máliruft 
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(ii) Even as the deer and the young ones stay “Together, it 
behoves us to stay on with the Lord, our eternal 
Father and Mother, rolled into one. 


nalam ena nipaimin! naraku aluntaté, 

nilem munem itzntán nitu uai kóyil, 

malam aru mati cér maliruficdlzi, 

valam murai eyti maruvutal valame. (11-10—7) 


Translation 


It would be best if you got yourself attached, 

- With due reverence, to Málirufi Cólai where shines 
The Moon clear and dwells the Lord Who once 
Redeemed the Earth (as the Boar unique); better teach 
Your mind this advice good, let it not dredge in hell. 


Notes 


(i) Going to hell does not mean that those who somehow faili 
to visit this pilgrim centre will go to hell. To be in 
conjunction with the Lord, as Sita put it to Sri Rama 
before setting out for exile, is Swarga while being away 
from Him is hell. The emphasis here is, therefore, on 
not getting parted from the Lord. 


(ii) The Moon’s blemishes having been removed by his rubbing 
against the hill-top of this station, he is shining quite 
clear. 

(iti) ** Wish due reverence’: duly realising the inter-relationship- 
between Man ard God. 


valaficeytu, vaikal valam ka]iyáte, 
valeficeyyum àya-máyavzg kóyil, 
valaficeyyum vánór máliruficólai, 
valaiiceytu nàlum maruvutal valakké. (II-10—8) 


Translation 


Acquire strength all right but waste it never, 
Better go round daily Mialirufi Cólai where stands enshrined 
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The wondrous shepherd (Krgna), our great Benefactor 
And the Celestials come down and move around. 


Notes 
(1) The Lord gives Himself unto His devotees, besides the 
strength to enjoy the rapport with Him. Lord Alakar 
Himself goes round Mount Máliruficólai, in the com- 
pany of His Consorts, even as Sii Rama and Sitá went 
round, hand in hand, the mountain slopes of Citraküta. 


Even as the citizens of Ayodhya followed Sri Rima when 
he went into exile, the Celestials do come to this pilgrim 
centre and circumambulate the temple of Alakar. It 
would indeed be a grievous misuse of the specially 
endowed human body, highly conducive to holding 
communion with the Lord and serving Him in a number 
of ways, if it strayed into the domain of sensual pleas- 
ures, thus moving in the opposite direction. 


(ii) Naficiyar is said to have related from personal experience 
how he observed Sri Parásara Bhattar and Pillai Tiru- 
narayür Arayar, leisurely pacing about the premises 
of the temples, gazing at the tal] turrets and the lovely 
mansions around, in short, imbibing every small detail, 
literally drinking them in, with their eyes. This was in 
dire contrast to the men of the world to whom visiting 
temples is a mere formality, moving about like race- 
horses, as if it is a place more to hurry from. For the 
great Savants to whom the Lord is at once the Means 
and the End, temples are places to stay and serve. No 
doubt, genuflections and circumambulations do not 
serve as the ‘ Means’ for them and yet, they get absorbed 
in the sanctity of the temples and their surroundings, 
as an end in itself. 


vajakku epa ninaimin, valvipai mü]kátu; 

aljakkofi <ttan amar pe-unkéyil, 

malak kaligru igam cér máliruficólai, 

tolak karutuvaté tupivatu ciité. (II-10—-9) 
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"Translation 
Get not immersed in dire sins, 
Take this advice just and wholesome, 
* Tis best that you firmly resolve to worship 
Maliruii Cólai where elephants young herd up 
And there is the huge temple of the Lord. 
Who, the devil of a woman destroyed. 


Notes 
(i) The Alvar says, it would suffice even if one just resolved 
to worship this pilgrim centre. 


(ii) The devil of a woman referred to here is Pütaná. 


(iii) Speaking about the herds of young elephants mustering 
here in strength, Nampillai observes that it is no wonder 
that the Lord (Alakar) standing like an elephant, Young 
and majestic, (Cólai Ma]akkalru) as Tirumentkai 
Alvar appreciates the Deity, attracts thousands of 
elephants. 


cütu enru kalavum cütum ceyyaté, 

vétam mun virittán virumpiya kóyil, 

mata uru mayil cér máliruficolaip 

pótu avi] malaiyé, pukuvatu porulé. (II-10-10). 


Translation 
Giving up gambling and thieving as means of subsistence, 
Get into Mount Máliruficólai, your final goal 
Where flowers are in full bloom and lovely peacocks, in pairs, 
revel 
And there is the temple where the Lord lovingly stays, 
Who did claborate the contents of the Scriptures, long back. 


Notes 


(i) * Thieving* refers to ‘ Atma apahdra’, the stealing of the 
Soul, looking upon ourselves as our own Masters ignor— 
ing the fundamental fact that we belong to the Lord. 
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(ii) Gambling: indulging in quibblings to put people on the 
wrong track and dissuade them from believing in the 
existence of God, good and bad, and things of that sort. 


(ii) Long, long ago, the Lord disseminated the Vedas, unseen, 
and later on, as Lord Krsna, He expounded their inner 
meanings, right from the chariot on the battlefield; 
Bhagavad Gité ts but a restatement of the central 
teachings of the Upanighzds. 


(iv) The Lord loves to stay in this pilgrim centre, just to attract, 
by His exquisite charm, those not amenable to His 
advice (upade£a). 


(v) Final Goal: Going to Måliruñcõlaı is an end in itself. 


poru] enru iv ulakam pataittavan pukalmél 

maru] il van kurukür van catekópan 

teru] kollac conna dr áyirattu| ip pattu 

arUlutaiyavan—tal anaivikkum mutitté. (I-10-11) 


Translation 


These ten songs out of the thousand imparted 

By mighty Cataképan of famous Kurukür, with clarity great, 

Shedding on us knowledge, clear and concise, about 
the Lord 

Of many an auspicious trait, Who the worlds did hopefully 
create, 

Will cut out Samsára and put us at His merciful feet. 


Notes 
(i) As already explained in II-9-11, what is meant here again 
is that the Lord will be immensely pleased with those 
who learn these ten songs and confer on them the bene- 
fits referred to here. 


(1i) The Lord endowed us with limbs and sense-organs so as 
to capacitate us into a career of gainful activity. This 
is what is meant by creation and He goes on with it, 
undaunted by adverse results, always hoping for better 
luck, an indefatigable Cultivator, with robust optimism. 


THE CENTUM, IN RETROSPECT 
(DECAD-WISE SUMMARY) 


(1-1): The traumatic experience of the Saint, longing for the external 
(physical) perception of the Lord and stung by the poignancy of separation 
from that priceless blue-gem, the darling of the celestials, described by him 
in 1-10-11, is set out in vivid colours in the first decad; thrown into a state of 
deep dejection, the Alvar stands transformed once again as a forlorn female 
lover; 


(II-2): The erstwhile gloom of the God-lover, sunk deep in dejection, is 
found to have vanished, in toto, in the second decad, consequent upon his exhila- 
tating union with the Lord, the pendulum having swung to the other end; 
in such an exultant mood, the Saint highlights the Lord's supremacy vis-a-vis 
Brahma and Rudra, the possible contenders for this position of eminence, ip 
the light of the wondrous deeds performed by the Lord during Hisincarnations ; 


(II-3): In the third decad, the Saint gives vent to the joy of his reunion 
with the enchanting Lord, an inexhaustible fountain of bliss; 


(11-4): In the fourth decad, we see the Alvar, thrown into deep dejection 
back again, inasmuch as his longing for entry into the gatherings of the devotees 
and singing profusely the glory of the Lord in their steadfast company, did 
not materialise; assuming once again the overtones of a frustrated lover. 
The Nayaki’s grief is too deep for words and the gnostic mother comes on 
the scene and seeks clarification from the Lord as to what He proposes to do 
with the poor little victim, her daughter; 


(11-5): Beholding, once again, the joyous Lord in all His splendour and 
paraphernalia, the Saint feels immensely delighted and narrates his ecstatic 
experience, in the fifth decad; the Lord meets the aspiration of the Alvar by 
conferring on bim the heavenly bliss longed for by him, right here; 


(II-6): In the sixth decad, the Alvar hastens to assure the Lord that he 
shall not part from Him any more, finding Him at the height of His joy of 
union with him but nevertheless apprehensive of the possibility of his slipping 
away, overwhelmed by His transcendent glory; 


(1-7): In the seventh decad, the Alvar expatiates on the extraordinary 
benevolence of the Lord, in extending His grace to all those associated with 
him, seven generations back and forth; 


(II-8): In the eighth decad, the Alvar, swayed by boundless compassion 
for the suffering humanity, turns round and advises them to get into the Divine 
fold, taking due note of the fact that the Lord is the one and only granter of 
Moksa, the final bliss, ridding them of their terrific involvement in the dreadful 
cycle of birth and death; (This is the second time the Alvar addresses the 
world, the first-was in I-2.) 
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(II-9): In the ninth decad the Alvar pinpoints the concept of* Purusárta ’, 
the ultimate value or final goal of every individual, the emphasis resting on the 
Lord's voluntary dispensation, out of His free will and spontaneous grace, 
individual gratification of one's own desire receding to the background alto- 
gether; what a lofty train of thought, totally bereft of egoistic impulses and 
putting the entire weight on the Lurd! 


(II-10): In the concluding decad of this Centum, the Alvar exhorts people 
to propitiate the hilarious Mount Tirumáliruficolai (near Mathurai, in Tamil] 
Nadu) his predilections extending even to the other bills, in and around and 
the very route leading thereto; the Alvar advises people to go to this pilgrim 
centre, while still young and before the sensual! pleasures get hold of the rising 
youth and distract it. 


Pace LINE 
1 1 
1 7 
2 7 
8 8 

15 

18 4 
23 15 
» 11 
26 10 
31 8 
32 12 
50 i 
76 6 
80 13 
81 11 
87 10 
89 9 
91 4 
101 2 
105 12 
110 19 
144 Last 
136 3 
158 20 
160 5 
161 14 
163 8 
168 5 
172 8 
176 10 
183 17 
191 15 
16 


ERRATA (Vol. I) 


For decades read as decads. 
For Divnie read as Divine. 
Insert the following after ‘ say’ 


“that God ıs the fountain-source of infinite bliss’’. 


(From bottom For him read as Him. 
Foot-note insert? at the end. 

(From bottom) For being read as Being. 
(From bottom) For Those read as To, those 
(From bottom) insert * by’ after ‘sought’. 
Delete, before * calls °. 

For wearing read as weaning. 

Delete ‘ the ' at the beginning. 

Substitute, for ! and ! for, at the end. 
(From bottom) Shift the, before ' fit’. 
Insert ) before * peerless’ and delete) at the end. 
(From bottom) insert , before ‘of’. 
(From bottom) insert , before ‘ to’. 

(From bottom) insert , after * operates’. 
Insert , after ‘mind ’. 

For Discuss read as Discus. 

For demons read as demon's. 

(Forms part of line 18) For He read as he. 
For Yt read as I. 

(From bottom) For apired read as aspired. 
Substitute! for full-stop at the end. 

Insert full-stop after (Yamuna). 

For vallaikan read as vallaikan. 


Insert , after ‘his’. Q22:C0m:«) k 


Insert , after ‘ of’. 
For with read as within. ES M e l 
(From bottom) For of read as or. 
For Fancied read as fancied. 
Delete ) before ‘ as’. 

Substitute ) for, after * Deity °. 


